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E who has often to deal with the Conſci- 
ences of Men, may ſoon find, that among. ſt 


other Difficulties under which they ſometimes 
labour, theſe three are, to many, none of the 


leaſt perplexing. 

Firſt, That they find more Doctrines freguent- 
ly urged and preſſed upon them, as Matters of 
Religion, than what they are able, or, in the 
Midſt of all their Affairs, have Opportunity te 
enquire into. 

Secondly, That of ſeveral of thoſe Doctrines, 


#ato which they have endeavoured to enquire, they 
are able to frame but very obſcure and imperfect 
| Notions, although, at the ſame time, they are 


told, that the explicit Belief of them is neceſſary 


to every Man's eternal Salvation. 


And, Thirdly, That notwithſtanding all the 
Illuſtrations and Arguments that are brought for 
the clearing up and confirming of theſe Doctrines, 
yet ftill the utmoſt Aſjent, which they do or can 
give to them, is not altogether free from ſome 
Doubts and Heſitations, which ſometimes, not- 
withſtanding all their Endeavours to the contra- 
ry, they find unavoidably ariſe in their Minds. 

A 2 For 


4 a - * 5 
* tens 


. 
[5 
7 
? 
* * 
1 
- * 
» 
: 
. 
x 
. 
2 
* 
£ 
: 
; 
* 
c 
= 
- 
* 
139 
bi 
* 
- 
= 2 
7 5 
7 
3 * 
d 
7 - 
* 
4 oy 
* 
t 
(4 
5 
F 
# 


4 ifs be irs og 
NK Go — 


"ro molt “ 


rv PREFACE. 


For the Satisfaction chiefly of ſuch Perſons as 
theſe (whoſe Thoughts I have commonly found ts 


be moſt affiifting to them) I publiſhed many Years 


Vince two little Books (of which I have made men- 
tion & XXXIX.) and lately a third, to which 


gave this Title, Religion tried by the Teſt of 


ſober and impartial Reaſon; but finding, upon a 
#rious Review of the whole, that ſomething yet 
farther and more expreſly might, and therefore 
ought to be ſaid for the Cure of thoſe more eſpeci- 
ally, in whoſe Minds the Malady has taken very 
deep Root, 1 have once more endeavoured (and 1 
hope not impertinently) to offer ſomething which 


may be of ſolid Comfort and Uſe to them. 


That I may the more eaſily convey my Thoughts 
into the Mind of my Reader, I have taken upon 
me the Perſon (which I ſuppoſe him to be) of an 
Enquirer into Religion ; and have endeavoured 
to advance, with all pofſible Clearneſs, from one 
Step to another, until I arrive at that Satisfac- 
tion, which, at my firſt ſetting out, {ſuppeſe myſelf 
fo have wanted. And if any one of our own 
eſtabliſped Church particularly, ſhall be offended 
with me, as guilty in his Opinion, of too much 
Moderation; I defire him ſeriouſly to conſider 
theſe Words in the ſecond Part of our Homily, 
Of the Knowledge of Holy Scripture. © Thoſe 
« things in the Scripture that be plain to un- 
« derſtand, and neceſſary for Salvation, every 
« Man's Duty is to learn them, to print them 
© in Memory, and effectually to exerciſe 
© them. And as for the dark Myſteries, ww 
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ee he contented to be ignorant in them, until 
« ſuch Time as it ſhall pleaſe God to open 
ce thoſe Things unto him. In the mean Seaſon 
6e (N. B.) if he lack either Aptneſs or Oppor- 
te tunity, God will not impute it to his Folly.“ 

When the Reader comes to & XXII. of this 
Diſcourſe, I deſire him to ſuſpend his judgment 
of it, until be has read and ſeriouſly conſidered 
J XXVI. XL, XLI, XLII. And left he fp, 
even then miſtake my Meaning, 1 think it may 

not be amiſs here again diftine1 'y and briefly to 
lay it down in the foll:wing Propoſitions : 

1. Ii is the indiſpenfible Duty of every Man 
to keep bis Mind always in a-fiiting Diſpeſition for 
the Receptionof,andaſſeating unto all ſuch Truths, 

as God ſhall be pleaſed to propoſe unto him. 

2. If the Mind be thus fittingly diſpoſed, and 
fuch Truth ſufficiently propeſed unto it, with its 
proper Evidence, the Act of Aſſent thereunto of 
neceſſity follows, and cannot be with-beld, 

3. But to give Aſent to any thing, as being 
true, without ſufficient Evidence for the ſame, is 
altogether unreaſonable, and (if the Mind be right- 

by diſpoſed and under no Del: ion) impæſſible. 
——" Propes ly ſpeaking then, the Duty of Faith 
conſiſts in nothing elſe but a Readineſs and Will- 
ingneſs fo ſeek for, receive, and embrace, what- 
ever Truth God ſhall be pleaſed any way to propoſe 
to us; The Authority or Teftimony of God being 
Evidence beyond Exception for the Truth of any 
Daetrine; and ſuch Readineſs and Willingneſs 
(in Oppeſition to all Partiality and Prejudice be- 
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ing that very Diſpoſition of Mind which We are 
always bound to preſerve, 


But the formal Act of Aﬀent (alone con- 


ſidered) neither is nor can be a Duty. For if the 
Authority or Teſt: mony of God, or any other Evi- 
dence for a Propofition or Doctrine, appears to be 
 ſufjicient, the Aſſent is neceſſary, and follows of 


courſe : But if the Evidence does not appear to 
be ſufficient, then the Aſſent is unreaſonable and 


#mpoffible. 


Men the Rode has well confi dered what I 


Baue ſaid upon this Argument in the Diſcourſe 
s:/elf, I cannot but think that be will be of my 
Opinion. 

Whether the Interpretation which have given 
[$XLVLL. ] of theſe Words in our Office of Bap- 
#/m [All this I ſtedfaſtly believe] may at firſt 
Sizht pleaſe every one, is more than I will _ 
ture to ſay; but if any one excepls againſt it, J 
deſire he would give me his en upon the 
following Caſe. 


A Man bred up in Trfidelity, but now in a good 


Meaſure convinced of the Truth of Chriſtianity, 
applies himſelf to one of our biſhops ( ſuppeſe) for 
Baptiſm ; the Biſhop examines him in the funda- 
mental Principles of eur Religion; and, finding 


that he has a true Notion of the Meaning of ow. , 
be farther demands whether he heartily and ſted- 


faltly believes tbe/e Things of which he has thus 
iden an Account? The Man anſwers, that he 


cannot indeed ſay that his Mind is altogether free 


from Doubt and Heſitation, which ſometimes he 
ind 
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finds to ariſe within him, and may probably pro- 
ceed either from the Weakneſs of his Under ſtand- 
ing, or (it may be) from ſome Suggeſtion of an 
evil Spirit; but this with all Sincerity he affirms, 
that he is ſo far convinced of the Truth of Chriſ- 
tianity, and the Doctrines of Faith delivered by 
it, that he firmly purpoſes and ręſolves (through 
the Grace of God) not only to make Profeſſion 
= of them as long as he lives, but alſo conſtantly 
Jo lead his Life in the moſt endes Conformity 
| thereunto that pufſibly he can, and in the Per- 
formance of all thoſe Duties which are either 
exprefly preſcribed by that Religion, or rationally 
to be deduced from the Principles of it. 

I demand whether the Biſhop might lawfully 
deny Baptiſm unto ſuch a Man for want of 4 
ſtedfaſt Belief? And if not, then it is plain that 

no more is or ought to be meant by a ſtedfaſt Be- 
lief, than according to the Account which I have 
given thereof in the above-named Seftion, 
Bu the greateſt Objeftion that I conceive will 
be made againſt this Diſeonr/e. is, that, by ſup poſ- 
ing that God may poſſibly extend ſome Mercy 
even to thoſe who are a together ignorant of 
Chriſtianity, I may ſeem to have given 100 much 
Encouragement Io Infidelity + To obviate which, 
therefore, I defire it may be obſerved, that all 
that I have ſaid, touching this Point, is plainly 
reducible to theſe three Propoſitions. 5 
Firſt, That as far as any Man's Ignorance 
or Error is occaſioned by any Negleet or Fault of 
his own, fo far there is all the Reaſon that may be 
zo believe that God will puniſh him for the ſame. 
A 4 Secondly, 
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Secondly, That if a Man, even without any 
Fault or Neglect of his own, is ignorant of, or 


miſtaken in thoſe Things, which, according to the 
| Tenour of the Goſpel, are neceſſary to our Eter- 
nal Salvation, he can have no Title to that Re- 


ward which God, through Jeſus Chriſt, bas 
enly promiſed to true Believers, 


1 hirdly, However abſolute the Authority of | 


God our Creator is over all the Work of his own 
Hands, yet it cannot be ſuppoſed that he, who tis 
znfinitely good and merciful, will inflict Evôrlaſt- 
ing Miſery upon any Man, for that which is no 
ay 19 be aſcribed or juſtly imputed to any Neg- 


left or Fault of his :wn, 


Now although what I have thus ſaid, may 
tend to vindicate Chriſtianity from that Cruelty, 


1h which ſome falſely charge it, as if it doomed 

all Men maifferently to the I. lames of Hell who 
do not embrace and profeſs it (and that in its 
Truth and Purity) without any Allowance made 


even for their involuntary and invincible 1gno- 


rance or Errors; yet how this fp give En- 
couragement 7o any to continue in lufidelity, 
Erser, or Ignorance of any Truth that may be 


Zrefitadle to his Eternal Salvation, in caſe he has 


any way of being better informed, is more than 1 


am able to in 1agine. 
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A PLAIN and EASY 
MET HO D, 


I. A MONGST all the Diſputes and Con- 
= troverſi-< which, for ſv many Ages, have 
exerciſed he Wir and Induſtry of Mankind, there 
is, in my Ju'zment, but one fingle Enquiry that 
can fully r.compence the utmoſt Labour and Di- 
ligence we can beſtow upon it: And that is, /Yhat 
is nrceſſary to be done in order to the avoiding of ever=. 
laſting Miſery, and the attainment of eternal Hap- 
neſs? Re 
: 1. I grant indeed that it is but a fooliſh piece of 
Cynical Moroſeneſs for a Man to deſpiſe or reject 
either Riches, or Honour, or Learning, or any thing 
that may be an Inſtrument of doing Good, or even 
of innocent Comfort or Delight either to himſelf or 
others; provided that, for the obtaining of it, he nei- 
ther violates his Conſcience, nor ſacrifices his Quiet: 
and Contentment of Mind. However, if my Endea- 
vours after any of theſe.things prove altogether un- 
ſucceſsful, 1 find it is at leaſt poſſible for a Man to 
bear the want of them: But having an unalterable 
Perſuafion in my Mind that my Soul is immortal, 


and that after this ſhort and troubleſome Life ſhall- 


have an end, I muſt of neceffity enter upon a State, 
either of Joy or Miſery, that is to laſt to all Eter- 
nity ; as often as I ſeriouſly think of this (and every 
Man I believe ſometimes muſt think of it whether hs 


will or no) I find it ab ſolutely impoſlible to have the 
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leaſt true Comfort or Satisfaction within myſelf 
{whatever my worldly Condition may be) as long 
as I remain uncertain concerning the Way-and Me- 
thod to be taken for the avoiding what I cannot but 
dread, and the obtaining of what I neceſſarily and 
above alt other things Wie 

III. All that is or can poſſibly be neceſſary on my 


part for the eſcaping of this future Miſery, and at- 


tainment of Happineſs, is to Feep the Commandments 
of God, Mat. xix. 17. Luke x. 28. and thereby 
ſecure his Favours to me. So ſays our Bleſſed Sa- 


viour in expreſs Terms: And if we ſuppoſe our 


everlaſting Portion in the Life to come, to be aſſigned 
to every Man by no other Authority but that of 
God himſelf (in which all Religions whatſoever do 
fully agree) it cannot be imagined that any thing 
which he has z way commanded (that is to ſay nei- 


ther expreſly, nor by Conſequence) ſhould be any 
way neceſſary in order to the obtaining a Share of 


that Reward, of which he alone has the ſole and 
entire Diſtribution. 3 . 
IV. If any one ſhall tell me, that it is not enough 
for me to keep God's Commandments; but that, in or- 
der to my Salvation, it is neceſſary alſo that I be- 
leve thoſe dectrinal Truths which he has made known 
unto us; or thoſe, at the leaſt, which we common- 


ly call Articles of Faith, I anſwer, that whatever 


God has commanded me to believe, I am certain=-. 
ly bound to believe accordingly; and if I do not 
fo believe, I am juſtly to be puniſhed with eternal 
Damnation. But if a Doctrine be in itſelf never 


ſo true, yet if God has no way laid any Command 


upon me to believe it, in this cafe, not to believe is 
no Sin, for where no Law (or in other Terms no 
Command) is, there is no Tranſgreſſion; that is to 
ſay, no Sin, Rom, xiv, 15. nor, conſequently, neg 
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this my want of belief be any Bar or Obſtruction 
to my Salvation. | 3g, | 
V. Obedience, truly ſuch, to a Command of God, 
always, in the very nature of the thing, prefuppoſes 
a ſufficient Knowledge both of the thing to be done, 
and alſo of its being required by God, For if I am 
ignorant of the former of theſe, it muſt be by Chance 
and not Choice, if my Action be conformable to the 
Rule that is given me; and if of the latter, what=- 
ever I may chance to do, it muit proceed from 
ſome other Principle, and not that of Obedrence. 
'S VI. That therefore I may arrive at that full Satiſ- 
faction and Conviction of Mind, which in this 
7 whole Affair I ſeek for, it muſt be my Bulinefs care- 
fully to enquire, Fi, By what Rule I may at all. 
times know, whether God has commanded ſuch or- 
ſuch a thing, or not. And, Secondly (by a due At- 
tendance to this Rule) what are all the ſeveral and 
particular things, which make up the Matter and. 
Import of his Commands. 5 
VII. But here let me note, once for all, that un- 
der this Expreſſion, vi. God's Commands, or Com- 
mandments, we are always to comprehend his Pro- 
Hibitions alſo: His negative Precepts, ſuch as, Thou 
fhalt not commit Adultery, Thou ſhalt not Steal, being 
always called his Commandments, as well as his pofe= 
tive one, ſuch as Remember to keep Holy the Sabbath. 
Day, ani Honiur thy Father and thy Mother. 
VIII. By a Command, properly ſpeaking, we al- 
ways mean, The Vill of a lawful Superior ſignified to 
has Inferior as a Rule whereby he is required to att. He 
who has no lawful Auth: rity over me, let him ſig— 
nify his Will to me in what manner ſoever, yet ſuch 
Signification (however it may be an Uſurpation or 
Pretumption, or by what other Name we may call. 
it) is not, in Pr priety of Speech, to be looked up- 
on as a Command, or as ſuch to be obeyed. 
1 IX. That 
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IX. That God is mine and every Creature's law- 
ful Superior, is beyond all doubt. Now the Mill of 
God is either a Rule to his own Actions; and then 
we Call it his Decree; or to the neceſſary Actions of 
his Creatures; and then we call it the Law of the 
Creation; or to the voluntary Actions of ſuch of his 
Creatures as are intelligent, and have the Freedom of 
Choice; and this ſame Will of God, when it is ſigni; 
fed to any ſuch Creature, as a Rule whereby he is re- 
quired to act, is what we call the Command of God, 


or the Law of God, as the Word Law is commonly of 


underſtood in the moral Senſe and Meaning of it. 
X. From the very Nature and Definition of a Cam- 
mand, thus laid down, it moſt evidently follows, that 
however God may have been pleaſed to ſignify his 
Will as a Rule of Action unto others, yet this can be 
no Command to me, except I know it, or at leaſt have 
ſufficient Opportunity of coming to the Knowledge of 
it. When the Matter of a Law is framed, and put 
into proper Words, yet it does not receive its Sano— 
tion; that is to ſay, it is in effect no Law, until it 


is promu!ged ; Nor doe, the Will of God become a 


Command until it is gn fed, that is to ſay, made 
known to thuſe who are to obey it, [S VIII.) 
XI. If we will ſpeak properly, wherever a Com- 
mand is, there muſt be, Fi, A Perſon commanding ; 
and Secondly, A Perſon c:mmanded, And if all the 
reit of Mankind were commanded by God to do any 
thing, yet if Jam not commanded among the reſt, 
the Command is #9 he no Command: Nor can be 
ſaid to be commanded, except the Command be direa- 
ed to me; and how can any Command be ſaid to 
be direfed to him to whom it is not ſignified ; that 
is to ſay, who neither knows any thing of it, nor has 
the Means or Opportunity of ſuch Knowledge ? 
XII. If it be objected that even the Servant vo 


knew not his Lord's Fl, was yet to be beaten, tho” but 


with 


E 


with few Stripes, for not performing it, Luke xii. 48. 


1 anſwer, that in the Interpretation of all our Bleſſed 


Saviour's moral Dijcourſes,(and more eipecially thoſe 
that are wrapt up in parabolical Expicfhons) we 
muſt never depart from the Rules of evident Rea- 
ſon and plain natural Equity. If then in this Pa- 
rable (for ſuch it is) we ſuppoſe that this Servant's 


Ignorance was occaſion ed by ſome want of Diligence 


in himſelf; his Fault, in not performing his Maſter's 
Will, muſt alſo be ſuppoſed to deſerve ſome Cor- 


rection, tho? not ſo great as that of his Fellow-ſer- 


vant, who is ſaid to have #nawn his Lord's Mill, and 

et not to have prepared himſelf nor done accordingly, 
But if we ſuppoſe that the ignorant Servant hid no 
way of coming to the knowledge of his Lord's Will, 
and conſequently that this his {gnorance was not in 


the leaſt any Fault of his; for his Lord to have pu- 
niſhed him but with one ſingle Stripe for not doing 
that which he could not poſſibly know, and which 


therefore was impeſſible for him to perform, would 


have been an unreaſonable Cru-lty, if not Injuſiice, 


and therefore cannot be fuppolſed to have the leaſt 
Approbation from our Bleſſed Saviour. Neither will 


it be abſurd, where the Reaſon of the thing requires 


it, to interpret a dimmutive Expreſſion in an abſo- 


tutcly negative Senſe: He fhall be called the leaf? (that 
is, he ſhall not be reckoned at all as) in the King- 


dom of Heoven, Matt. v. 19. And why not in like 


manner here (ſince the Rules ot Reaſon do as ne- 


ceflarily require it, if we ſuppoſe the Servant's /+- 
norance to have been abſolutely invincible) he ſhall be 
beaten with few Stripes; that is to ſay, he ſhall not 


be beaten at all? 


XIII. The giving of a Command neceſſarily implies 


a requiriñg of the Perfermance ef the thing commanded, 


Tf (for Example) J ſhould ſay an hundred times to 


my Child or Servant, I command you to do ſuch a 


thing, 
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thing, and at the ſame time it ſufficiently appears 


that J do not realy require the Performance of what 
thus in Words I ſeem to command, my verbal (m- 
mand, in this Caſe, is plainly no real one; that is to 
ſay, it is no C:mmand at all. And if in like man- 
ner it appears that there is any thing which God 
neither does, nor can be ſuppoſed to regurre from 


any Man, ſuch a thing as this can never be the 


Matter of any Command of his, however the form 


of Words may ſeem in outward Appearance to ex- 


tend themſelves to it. Now whoſoever is truly 7, 


and wiſe, cannot, and he that is good and merciſul molt 


certainly will not require any thing from any perſon 
that is nile, or beyond his Ability to per form: 
If therefore it be ever pretended, that any thing of 


that Sort is commanded by God, it muit be a Miſ- 


take; for no Truth can be more cvident than this, 


that whatſoever is impoſſible to be done, can never be 
the Matter of a Divine Command. 


XIV. In the very Nature and Notion of a Cam- 


mand, as given to a voluntary Agent, it is alſo ne- 


ceſſarily implied that it is in the Power of the Ferſon, 


to whom the Command is given, not to do the thing 


commanded. For Inſtance, It may, upon Occaſion, 
be proper to command a Child to eat his Food; 
but ſuppoſing him conſtantly and regularly ſo to do, 
to command him to grow in Stature and Bigneſs, 
would be altogether abſurd. The reaſon is, becauſe 
this is what he mult neceſſarily do, and cannot avoid, 


until ſuch time as he is come to his full Growth, 


The like may be ſaid of commanding a healthy Man 
to be hungry when he is long without Meat, or thirſty. 
without Drink, or cold when he is in the Snow, or 
hot when he is in a warm Bath; for theſe are things 


of natural Neceſſity, and not of voluntary Choice, and 


therefore are altogether incapable of being the Mat- 


ter of a Command, If therefore any one, upon 
| Os Occaſion, 
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("3s Y): 
Occaſion, ſhall tell me that God has commanded me 
to do this or that thing, which yet I cannot avoid 


= doing if I would, but muſt of Neceflity do whether 


Iwill or no, I muſt look upon this alſo as a Miſtake 


and that for the Reaſon which I have juſt now given, 


XV. Fabulous Stories and feigned Miracles, cun- 
ningly contrived, and confidently impoſed upon ig- 
norant or unthinking Men ; Cuftom and Tradition, 
which, fiom a ſlender Beginning, may in Tract of 
Time grow ſtrong and prevalent ; the Authority of 
Men in Power, or of Repute for their ſuppoſed 
Learning or Sanctity; temporal Encouragement on 
the one Hand, or Perſecution on the other; or what» 
ever elſe may have an Influence upon the /maginge 
tion or Paſſions of Mankind; all or any of theſe things, 
I ſay, may by themſelves alone be very inſtrumental 
in ſupporting and maintaining of Superſtition, whoſe 
Reſidence is chiefly in the Fancy : But true Religion, 
which is a ſober and ſerious Perſuaſion of the Mind 
(whatever collateral Helps may be given it) muſt al- 
ways neceſſarily have its timate Foundation in clear 
and ſolid Reaſon. If I were not firſt Rational, it 


would be impoſſible that I could ever be truly Reli- 


gious; and if I had not a well-grounded Reaſon of” 
the Hope that is in me [I Pet. iii. 15.] my Religion 
would be no better than a Houſe built upon the Sand. 
[ Matt. vii. 26.] or indeed a Caſtle in the Air. 

XVI. To give a few ſhort Hints of ſome of the 
Proofs which may be brought for Religion: It is a 
ſelf-evident Principle, engrafted in every Man's Rea 
ſon, that where no Cauſe is, there can be no E feet. If 
ever therefore we could ſuppoſe that there was fo. 
much as one Inſtant wherein nothing did at all exiſt, 
it is Demonſtration that nothing could ever be pro- 
duced into Exiſtence : From whence the Conſe- 
quence 1s no leſs than indubitable, that therefore 
there is ſome firſt and eternal Cauſe of all thoſe Ef- 

5 fects 


( 16 ) > 
fects which have been and are daily produced; that 
is, in other Terms, that there is a Being who made 

all other things, but is Himſelf without Beginning, 
whom we call by the Name of GOD. A 

XVII. And after the fame Manner, every other 
Truth in Religion is, by a longer or ſhorter Train 
of Conſequences, to be deduced from ſome of the 
plain and ſelf evident Principles of Reaſon Thus 
(for Example) from the many illuſtrious Marks of 
Wiſdom, in the Contrivance of all the ſeveral Parts 
of the World, of Power in the Frame and Structure of 
it, and of Goodneſs and Beneficence in that Proviſion, 
which therein is made for the well-being of all Sorts 
of Creatures according to their ſeveral Capacities, it 
is moſt clearly proved, even antecedent to Revela- 
tion, that God who made the World, 7s a moſt wiſe, 
Potbe ful, good, and benefircnt Being; and, conſequent- 
Iy, as ſuch, to be loved, adored, worſhipped, and relied 
upon. From the Prophecies recofded in the Old T eftas 
ment, and fulfiiled in the Perſon of our Bleſſed Sa- 
viour, it is evidently proved that he is the Meffias, 
whom God had promiſed to ſend into the World; 
our own Reaſon ſufficiently aſſuring us that none but 


God could foretel fo many Particulars, in themſelves 


contingent, ſo many Years before they came to paſs, 
From the many Miracles that were wrought by Chri/t 
and his Diſciples, it is beyond Contradiction proved 
that Chr1tanity is from God; Reaſon itſelf moſt 
clearly informing us, that He only who is the Au- 
thor of Nature, could thus controul it and alter its 
Courſe; and from the bitter Sufferings and Perſecu- 
tions which ſo many underwent, purely for the Teſti- 
mony which they gave to theſe Miracles and Doc- 


trine, the Truth of the Matter of Fact is abundant- 


ly eftabliſhed : Reaſon here again info ming us that 
ſuch a number of Men (and ſuch Men eſpecially as 
they were, both for their Honeſty and Simplicity) 

| | neither 
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neither could if they would, nor would if they could, 
combine together in this manner to impoſe an un- 
profitable Lye (for if it were a Lye, it muſt be a 


moſt unprofitable one) upon the World. 
XVIII. From the univerſal Authority which the 


3 | Holy Scriptures of the Old Teſſament from the very 


Beginning, and thoſe of the New Teſtament as ſoon 
as they were publiſhed and made know, every where 
obtained, throughout the whole Chrifti in Church, it 
beyond Controverſy follows that thoſe Writings, as 
they were at that time extant, did authentickly con- 
tain the Doctrine of Chriſtianity: My Keafon aſ- 
ſuring me that it was impoſſible for ſuch a vat Mul- 
titude of People, as far and near profeſſad that Re- 
ligion, to combine together in receiving Books that 
were not agreeable to th Doctrine received by them 
and from the evident Impaſſibili-y of univerſally 
corrupting thoſe Buoks in the Hands of ſuch Mul- 
titudes of Men as had them, and conitantly ſtudied 
them, ſome in their original Lang ages, and others 
in their ſeveral I ranſlatiovs; my Reaſon molt clear- 
8 infers, thut wherever all, or almoſt all, the ſeveral 

opies and Tranſlations do agree in the fame Ex- 
preſſions, or exactly in the fame denſe, there we 
certainly have the true and primitive Doctrine of 
Chriſtianity, And if in ſome few Paſſages ſome 
Diverſity of Woids or Expreſſions, which I am 
not able to rectify, or any other cauſe whatſoever, 
has rendered the Meaning fo cbſcure as that I have 
no reaſonable way whereby to fix and determine it 
from ſuch Paſſages as theſe I cannot at all infer what 
the Will of God is, or eſtabliſh any Point of Reli- 
gion upon them, or any of them. | 

XIX. I ſhall proſecute this Point at preſent no 
farther; but I thought it not improper to ſ:y thas 
much, to put my Reader in mind that whatever any 
Man gives a juſt Aſſent to in matters of Rebates 

| mu 


(38-3 
muſt at the laſt appear to be founded upon, and ſup- 
ported by Reaſon, No Man can give a % Afſent to 
any thing that is not /e/f-evrdent (and therefore needs 
, 89 no Proof) except the "Truth of it be inferred from 
'F ſomething elſe, to which, as being true, he already 
has given a 7% Aſſent; and this, in like manner, 
muſt either be /e/f-evident, or elſe inferred from 
ſome ether Truth that is already aſſented to. Sa. 
that either we mult for ever be going back, and ſo 
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|| can never begin to prove any thing at all; or elſe 
' our Proof mult begin with, and f be originally b-” 

1 founded upon ſome Pruth that is evident by its own 

1 native Light, and therefore ſtands in no need of be- 

F ing proved. But Reaſan is the only Faculty that is 
i capable of receiving or apprehending the native Evi- FF 
1 adence of ſuch a Jruth; therefore either we muſt 
1 | Never offer to make any Proof of Religion at all (an F. 


Abſurdity which no Man ſure will maintain) or the 
Truth of it muſt ultimately, and at the laſt, rely 
upon the Principles cf Reaſon : Nor is there any Doc=- 
trine or Rule of natural Religion, but what may be 
very clearly eſtabliſhed upon ſuch Principles: And 
whatever is made known unto us by Revelation, it 


is all ſupported by this one uncon:roulable Reaſon, Mt: 

viz. Gcd,. who cannot lie, has given his authentic 
| Teftimcny to it; therefore it is true: Or God, who is + 
| + the ſupreme Lord of all, has commanded it; there- 
5 fore it is obligatory. | | ——— ' 
| XX. Since then, by being a Chri//zan, I do not 
. ceaſe to be a Man, nor does Revelation deſt roy my 


Reaſon, but plainly offers itſelf to e ſoberly examin- 
ed thereby, there being no other poſſible Way to 
gain my juſt L/ſint to it; I ſhall make the beſt uſe 1 
can of Reaſon and Revelation together, in order to 
make the cleareit Diicovery that poſſibly ? can, of 
all the ſeveral Commands that God has been pleaſed } 


XXI, When | 


to lay upon me. 


( 0 2 
XXI. When I fay [XIII.] that what/oever is im- 
= po/ible to be done, can never be the Matter of a Divine 
Command; by impoſſible, I mean not only that which 
is naturally, but alſo whatever is morally ſo; that is 
to ſay, whatever is beyond the reach of a Man's ſin- 
ere and diligent Endeavours. For Example, It is na- 
EZ :urally impoſſible for a Man to fly, becauſe all the 


5 Art and Induſtry in the World can never furniſh him 


with Wings for that purpoſe ; but it is only morally 
lo for a poor man, who is bred to the Spade or 
Hammer, to become a great Linguiſt or Mathema- 
*Ztician; not that he wants a Capacity or natural 


4 


Ability for it, but becauſe he is altogether unfurniſh- 


ed of the Means, whereby alone he might arrive unto 
X ſuch Attainments. And whoſoever ſeriouſly con- 
ſiders the Hiſdom and Fu/tice, as well as the Mercy 
and Goodneſs of God, will eaſily conclude that he 
XZ will no more require, nor conſequently command, 
the latter of theſe things than the former. | 
XXII. If at any time I have ſufficient Evidence 
or Proof of the Truth of a Doctrine or Propoſition, 
it is not in my Power to without-hold my Aſent from 
git; and if I want ſuch Proof or Evidence as to me 
appears to be ſufficient, it is as impoſſible for me to 
give my Aſſent unta it, From whence it follows [by 
S XIII, XIV.] that zo give or with-hold my Aſſent ta, 
er from any Doctrine, cannot (formally taken as the 
Schools ſpeak) be the ſuljec: Matter of any Command 
„ Cod; and therefore, if Faith be a thing command- 
ed or required by him (as moſt certainly it is) it mutt 
be on ſome other account, and not only as a bare Be- 
lief (which is one ſort of Ment) given to any ſpe- 
2 culative Truth whatſoever. [Se farther, & XL, 
LI, XLII. | 
XXIII. If for want of ſome fort of reaſonable 
Information, or of Capacity of Underſtanding, I ne- 
ver nad had any the leaſt Apptehenſion of God, or 
his 


( 20 ) 


his win ( which is taken to be the Caſe of ſome poor | 
ſavage People in the World) it could not then have " 
bren ſaid that God had given me any manner of Com- 1 
man at ail; for to whom God's Will is not at all + 
nified, to him no Command from God is given, 
ILS VIII. J and where there is no ſufficient, either In- 
formation to give, or Capacity to receive any man- 
ner of Knowledge or Appfehenſion of any thing, 
to ſuch a Man chat thing, whatſoever it is, can ne- 
ver be ſaid to have been /i; nor can any one © 
be faid to have received a Command, or that it is di- 
refed to him, except he #nows it, or at leaft has 
ſome Opportunity of coming to the Knowledge of | 1 
it, [S X, XI.] From whence it follows, that if 1 
had always been and continued in ſuch a State * 
profound and invincible Ignorance, I could not all“ 
that while have been ſaid to have broken any Com- 41 
mand of God, having never received any, and con- 1 
ſequently, whatever he might be pleaſed in ſuch a? 
Caſe to do to me by his abſolute Author ity ( which | 
by his Creatures ought always to be ſubmitted to, J 
and never diſputed) he eould not be ſaid to bn A 
me for my Diſobedience; for he that has received no 
Command, cannot be Ng ſaid to have been 4%. 1 
obedient to any. "i 
XXIV. But having been often told and aſſured (by 
ſome who appear to have loved me, and by many 3 
who could have no Intereſt to deceive me) that there 
is a God moſt wiſe, good, juſt, and powerful, Who 1 
made all things, and has given unto Mankind cer- 9 
tain Commands or Laws, by which he requires that . 
they ſhould regulate their Actions, whereof he will 4 
one Day demand a ſtrict Account from them ; even | 
thus much Notice itſelf, if as yet I had no more, if 4 
take to be a ſufficient Signification of God's Will; that 
is to ſay, [S VIII. J a Command from God to me that 


| * with all Seriouſneſs make a farther and ſtrict | 
— 


1 
Enquiry into theſe Matters; and if there be a great 
185 Day of Account to come (and who can aſſure me 
* that there is not?) what Ex:u/e can I be ſuppoſed to 
al make formyſelf when J ſhall be taxed with the Breach 
of all God's Commands? If { ſhould plead for my- 
ſetf that 1 did not &now them, and therefore cannot 
be ſaid to have d:/obezed them; it may be replied, 
"S> that I had Warning ſufficient given me to have put 
me upon a diligent Enquiry after them; which if I 


oor 


wy eglected to make, I am altogether inexcuſable ; the 
3 leaſt [probable] Intimation that is any way given to 


an Inferior of the Will of his Superior being ſuffici- 
ent to lay him under an bligation at leaſt to make 
ga further Search, if haply he may come to a fuller and 
clearer Diſcovery of it; the Servant who has ſuffici- 
ent Opportunity of knowing his Lord's Will, but 


3 


, gall my Actions thereby, is ſo very evidently my. Du- 
2 ty, that it is not poſſible for me to have a fuller Con- 
b viction of any Truth whatſoever; and if I am neg- 

4 ligent, or do any way prevaricate in this great and 
important Search, my own Conſcience muſt con- 
h demn me, and plainly tell me that I moſt juſtly de- 
0 7 ſerve the utmoſt Puniſhment that the Divine Ven- 
wh . 1 geance ſhall think fit or juſt to inflict upon me ; but 
11 8 if with all Sincerity and Uprightneſs of Intention I 
© # uſe my moſt diligent Endeavours in this whole Af- 
. fair, I am on the other Hand as well aſſured that more 
1 rhan this God neither does nor ever will require from 
"at me; for whatſoever is beyond my moſt ſincere and 
diligent Endeavours, is to me, if not naturally, yet 
at leaſt morally impoſſible, and whatſoever is either of 


* theſe 


We... 
theſe ways impoſſible, can never be the Matter of 
any of God's Commands, or, in other Terms, can-- 
not be required by him, £ XXI.] | 1 

XXVI. It will be objected, that, according to this 
Doctrine, an honeſt Heathen has as good a Title to 
Eternal Salvation as a Chri/#zan. I anſwer, not at all. 
If we ſuppoſe a Man (whether Heathen or Turk, or 
whatever he is) to be thus truly ſincere and diligent, ' 
firſt in making all poſſible Enquiry into the Will of 
God, and then in fulfilling it as far as ever he comes 
to the Knowledge of it, it will follow from what 
have ſaid, that God neither will nor can puniſh him 
for not doing more, i. e. for not doing that which 
was impoſſible, and therefore neither was nor could be 
required from him, & XIII. XXI. ] But on the other 
1 ſide, to entitle a man to Salvation, which is a Reward, * 
4 there muſt of neceſſity be either ſome Merit in the 
Perſon, or ſome Promiſe of God ſufficient to ground 
this Title upon. As to the former of theſe, it is im- 
1 poſſible, I think, in the very nature of the thing, for 
1 Man to merit any thing from God, to whoſe fre 
& Bounty alone we entirely owe all that we are or have, 
whoſe Dominion over us is abſolute, and without 
any Limitation, except from his own Mercy and 
Goodneſs, and to whoſe Happineſs, or Well- being 
a'l Mankind, or even the whole Creation, cannot add 
ſo much as one ſingle Grain. And, for the latter, 
what God in bis infinite Mercy may do, is altoge- 
ther a Secret to us; but there is no Premiſe of Sal- 
vation, that I know of, but through Faith in Jeſus 
Chriſt, nd obedience to the Rules of the Goſpel, 
XXVII. Obedience to each Command of God al- 
ways of Neceſſity is grounded upon, and preſuppoſes 


2a Aſſent given to all that Truth (whatever it may be) 
without which the Obedience itſelf is impracticable. 
t For Example, It is commanded, Thou ſhalt love the n 
; | Lord thy God with all thy Heart, &c. Mat. xxii. 37. 8 


Fs | 5 This 


(- WJ: ) 
&Z This Command no Man can obey except he firlt aſ- 
- ME ſents to theſe Truths, viz. That there is a God, and 
that he is endowed with ſuch Attributes as render him 
amiable, or a fit Object of our Love. It is alſo com- 
HE manded, that all Nations ſhould be baptized in the 
Name of the Father, and of the Son, and of the Holy 
obo, Matt. xxviii. 19. And tho'I was thus baptized 
when l was an Infant, and had no Senſe of it, yet now 
I am at Age, I take this Command ſtill ſo far to ex- 
tend to me, as to oblige me always to own, and on 
my Part to ratify that ſame Baptiſm which I fo re- 
7 ceived. But this I cannot do, except I firſt aſſent to 
the Being and Authority of the Father, and the Son, 
and the Holy Gho/!, in whoſe Name I received my 
, X Baptiſm. And if we ſhould run through the whole 
Catalogue of God's Commands, we ſhould find that 
they all do thus preſuppoſe ſome certain Truths, 
without an Aſent to which there can be no true Obe- 
3 dence; that is to ſay, none that is agreeable to the 
p plain Deſign of the Command. And altho' to give 
my Aſſent to, or withhold it from any Doctrine (how 
true or falſe ſoever) is formally no Matter of a Divine 
Command, [FJ XXII. ] yet ſince it is moſt evident 
that an Error in one ſingle Point of Speculation may, 
in conſequence, be the unavoidable Cauſe of many 
more; and Errors in ſpeculative Points, if they prove 
== contrary to any of thoſe] ruths which, as I have ſaid, 
gare preſuppoſed by any of God's Commands, muſt 
1. neceſſarily miſlead the Perſon, who thus errs, from 
that Exactneſs of true Obedience, which is required 
from every Man as far as it comes within his power, 
j. [take this to be a {\fficient Signification of God's ill, 
that is to ſay, a Command from him to me [& VIII.] 
.) that I ſhould always take the beſt Care | can, ever 
to keep my Mind in ſuch a Diſpoſition, as that it 
„ may, as much as is poſſible, reject all Errors, and 
teceive no other Doctrine but what is true. 
| XXVIII. 
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XXVIII. That there are Degrees of Strength ia 
a Man's Aſſent to any Truth, according to thoſe of 


his Apprehenſion of the Truth itſelf, and the Proofs 
that are brought for it, I take to be undeniable. I 


give my Aſſent (for Example) to Truths of ſeveral 
kinds; ſome of them I can ſtrictly demonſtrate, and 
therefore can never entertain the leaſt Doubt of them; 


for others I have a Concurrence of ſo many very pro- 


bable Arguments, as amount to little leſs than a De- E 


monſtration; and, laſtly, for others again I have ſuch 
fair Evidence, as gives me reaſonable Satisfaction, 
but yet is not ſufficient to ſecure my Mind againſt 
all Doubt that may poſhbly ariſe from ſome Objec- | 
tions that are brought on the contrary Side: The 
Strength therefore of my Aſſent to theſe ſeveral ſorts 
of Truths, muſt, in conſequence, be of different de- 
grees: And, in like manner, ſeveral Men according 
to the Difference of their Capacities, or of the Proof 
which they have received for one and the ſame 
Truth may in very different Degrees give their Aſ- 
ſent to it. Now the very loweſt or weakeſt Degree 


of Aſſent (provided really it is an A/ert) to any ſuch 
Truths as I have been ſpeaking of [& XXVII. J is a 


rational Foundation for the Performance of any Du- 
ty, or Obedience to any Command of God, to which 
our Aſſent to ſuch a Truth is as a Ground-work ne- 


ceſſarily to be pre-ſuppoſed. If I own the Being of 
God, and his Attributes of Wiſdom, Juſtice, Good- 


neſs, and all other his Perfections for which he ought 


to be loved: altho', for want of Capacity or ſuffi- 
cient Information, I do it but weakly and imper- 


fectly, and not without a Mixture of Heſitation and 


Doubt, yet if J do it at all, and theſe things appear 
to me but a little more probable than their Cont ra- 
ries, the ſame Way that the Scale turns in Speculation, 


it ought alſo to do in Practice; and upon this Foun- 
dation I may, and am bound to love God as he has 
x com- 
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commanded: And the like Conclufion may, in the 
like Caſe, be made upon all or any other of his 
Commandments. But at the ſame time 1t is evident, 
that the fronger and firmer my Aﬀent is to any ſuch 
fundamental Truth, the more fixt and fteady my 
Obedience is like to be to any ſuch Command as is 
built upon it. It appears therefore to me to be 
God's Will, and conſequently I take it for another 
of his Commands, that, according to the beſt of my 
Capacityand Opportunities, I ſhould always ſeek after 
the cleareſt and beſt Evidence that is to be had, for 
all ſuch Truths as | can find to have an Influence on 
my Duty: For the better I am confirmed in my 
Aﬀent to the former, the more ſted faſt, in all pro- 

bability, I ſhall be in the Practice of the latter. 
XXIX. My moſt fincere and diligent Endeavours, 
rſt, to know the Commands of God, together with 
the Truths which they preſuppoſe, SXAVII. I and 
then to keep and obſerve them, being all that is with- 
in my Power, and therefore all that he can be ſuppoſ- 
ed to require, and what he moſt certainly will require 
from me, [& XXIV, XXV, He. ] it is altogether ne- 
ceſſary that I ſhould well conſider, what is the true Na- 
ture of this Sinceriiy and Diligence, and wherein they 
do conſiſt. For if I amdeceived in my Notion. of theſe 
things, I may either fancy myſelf not to be /incere or 
diligent, when really I am fo, and then I ſhould be a 
continual I orment to myſelf; or elſe I may perhaps 
think that I am ſincere and diligent, when really Jam 
not ſo, and thereby miſs of that eternal Happineſs 
which otherwiſe, through the Mercy and Goodneſs 
of God, I might attain unto. Now a Man's Endea- 
vours are then only ſaid to be ſincere, when really and 
truly he de/ires to obtain and compaſs whatever in Ap- 
pearance he pretends to ſtrive for; and Diligence alto- 
gether conſiſts in laying the ſpeedieſt and ſuręſi Hold he 
cat upon every Opportunity that at any time preſents 
125 | itſelf, 
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5 ( 26) 
it ſelf, or can be gained to that purpoſe: And whether 
J do thus, without any Diſſimulation, de/irc both to 
know and keep the Commandments of God, and care- 


fully /ay hold on all ſuch Opportunities as I can, in or- 
der to the compaſiing this my unfeigned Deſtie, is 


plainly what | cannot be ignorant of or deceived in, if 
do but ſtrictly examine, and put theQueſtions touch- 
ing thoſe Matters home to my own Conſcience. 

XXX. The Opportunities which different Men 
have of coming to the Knowledge of God's Com- 


mands, and of thoſe Truths which muſt firſt in ſome 
dun:ice be aſſented to, before our Obedience to them 


can be either rational or practicable & XXVII. ] are 
very various, both as to their Kind and Degrees, ac- 
cording to the Capacity and other Circumſtances of 
each particular Man; and that may be a great Op- 
portunity to one, which is verv little or none at all 
to another, For Example, a Book that 13 well and 
rationally writ in he Engliſh Tongue, may poſſibly af- 
ford much Inſtruction to me in theſe Matters, when 
at the ſame time it would be of no Advantage ta 
others, who either cannot read, or are altogether ig- 


norant of our Language; and but of very little to 


ſuch as, tho” able to read Lugliſh, vet may not have 
ſufficient Capacity in many places fully to underſtand 
the Meaning of what is ſo written: And the like may 
be ſaid of ali ether ways of attaining to this Know- 
I: dge; ſuch as frequenting the Church, hearing of 
Sermons, going to School or to the Univerſity, the 
Study of Languages, Philoſophy, Hiftory, or Anti- 
quity, and whatever elſe may any way COnduce to 


the rendering of Men more learned ot knowing in the 


things of Religion, which ſome Men have more 1n 
their Power than. others to make uſe of; and me 
again have leſs Capacity than others to receive Be- 
nefit by. Here then it is, in the very firſt place, in- 
cumbent on every Man, who has the lealt Appre- 
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henſion of his Duty, or Senſe of God's Authority, 
ſcriouſly to enquire and conſider what Opportunities 
he himſelf in particular has of any way coming to 
the Knowledge of the Divine Commands, and of 
ſuch neceſſary Truths, as muſt always be preſuppoſed 
by him that gives Obedience to them. For if with 
all Diligence and Sincerity he makes the beſt uſe 
he can of theſe Opportunities, and afterwards, in like 
manner, reduces his Knowledge into Practice, he 
has then done the utmoſt that God requires from 
him, [XIII. XXI.] But if he be ſlack or negligent 
in the matter, or through any voluntary Omiſſion of 
his own, remains in ignorance of what he ought to 
do, he has no manner of Excuſe to make for himſelf, 
nor can reaſonably have any other Expectation, than 
to be condemned and ſeverely puniſhed for what he 
cannot deny to have been altogether his own Fault, 
XXIV.) 

XX XI. What and how many Opportunities Men 
of competent Learning may hve of acquiring this 
Knowledge, of which lam now ſpeaking, they are 
much better able to diſcern, each Man for himſelf, 
than I can pretend to be to tell them: But the ge- 
nerality of Mankind conſiſting of thoſe whom we 
commonly call anlearned, wao either cannot fo much 
as read, or if they can, yet for went of the uſual Means 
of farther improving their Underſtanding, have not 
a Capacity to apprehend any thing but what they ei- 
ther have been very much uſed to, or elſe is made ex- 
ccuuingly plain and eaſy; | ſhall place myſelf among 
the lower Raok of ſuch fort of People, and ſuppoſ- 
ing that i were now but beginning my Search after 
everlaſting Salvation, I ſhall conſider what Succeſs I 
may well be ſuppoſed to have, if 1 honeſtly and di- 
ligently feek after the Way to it; or, in other te: ms, 
what Opportunities | in ſuch Circumſtances may have 
of finding out, what it is that God commands me 
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te do; my Obedience to ſuch his Commands being 
all that is or can be required, in order thereunto, 
from me, [S III, IV.] eg 
XXXII. If I take any Man, or ſociety of Men, or 
any Book for my Rule or Guide in this moſt im- 
portant Affair, and conclude every thing tobe a Com- 
mand of God, that ſuch Man, Society, or Bic ſhell 
propoſe to me under that Notion, I muſt firſt and be- 
forehand have ſome ſufficient Argument to convince 
me of the Authority which they or any of them have 
to declare the Commands of God unto me: For | 
without this Conviction, I have no way to diſtin- 
guiſh between a falſe Chri?, Prophet, Church, or | 
Revelation, and a true one; and conſequently can 
have no more Ground for the following of the latter 
than the former, or indeed of any of them at all, un- 
ti! ſome ſufficient Argument is offered for the Proof 
of their Truth and Authority. Now this Argument 
muſt either be drawn from the Authority of ſome 
other Man, Society, or Bozh, which again will require 
the like Proof; and then we muit for ever go back, 
and, conſequently, for wan of a Beginning, can ne- 
ver make any Proof at all of what we intend ; or elſe 
we muſt begin at ſome one or more Principles of 
Reaſon, of whoſe Truth we are ſufficiently ſatisfied 
from their own Self-evidence, and without any other 
Proof than what their proper and native Light af- 
fords upon them. I find then an abſolute Neceflity 
of beginning my Search after God's Commands, and 
all thoſe Truths that have any neceflary relation to 
them, upon the Ground of ſuch Principles as are 
clear and evident to my own Reaſon, except I ſhould 
be ſo wild as to attempt to raiſe a Building with- 
out laying it upon any Foundation, [S & XV. 
XIX.] Only this I muſt never forget, through all 
the Enquiry that I am now about to make, viz. that 


altho* many times (it may be through ſome Detect 
in 
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6 29. J 
in my Underſtanding rather than in the Argument 
itſelf) a Truth may not ſeem to me to be ſtrictly 4e 
manſirated beyond all Doubt or Exception to the 
contrary ; yet if, upon a molt attentive and ſerious 
Conſideration, it appears to have greater Probability 
only than its contradiQory, it is a ſuffiicient and rea- 
ſonable Ground for me to proceed upon, in the re- 
gulation of all my Actions, as far as it can be ſup- 
poſed that ſuch a Truth (granting it to be really 


; | ſuch) ought to have an Influence upon them, as I 


have already ſhewn [S XXVIIL ] 

XXXIII. That ſome Truths then are, to every 
one who rightly apprehends them, fully evident by 
their own native Light, and without any other De- 
monſtration or Proof, I take to be unqueſtionable. 
That all the Parts of any thing taken together, are 
equal to the Whole, and that no one Part, how great 


ſoe ver, can be equal to it; that it is impoſſible for 


two Contradictories, at the ſame time and in the 
ſame reſpect, to be true; that every thing which be- 
gins to exiſt, muſt have ſome Cauſe of its Exiſt- 
ence, and that where no Cauſe is, no Effect can be 
produced; theſe, | ſay, and many other ſuch things, 
no Man in his Wits, whoonce underſtood the Mean- 
ing of the Words in which they are expreſt, did 
ever yet deny, or, I believe, ſo much as doubt of, 
whatever ſome Men, whom they cal! Sceprichks, may 
{ay or pretend. But if, by my Converſation among 
Mankind, I had not a little learnt how to frame my 
Thoughts and adapt Words to them, I very much 
doubt whether I ſhould have had any clear and di- 
ſtinct Apprehenſion of Equality, Cauſe, Effect, or al- 
moit any other of the Notions or Ideas of Things ; 
at leaſtwiſe ſo as to be able to join them together, 
in order to make up even the plaineſt Truths. The 
nrſt Opportunity therefore which I find I have of 
knowing any Truth at all, and conſequently thoſe 
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particular Truths, on which my Knowledge of God's 
Commands and my Obedience to them do altoge- 
ther depend, is that of converſing with other Men 
which may be done either by diſcourſing with them, 


_ or reading what they have written, It then I make 


the belt Knquiry I am able from ſuch Men as I can 
have recourſe to, and I really judge beſt qualified to 
inſtruct me; if I carefully attend to what they ſay, 
and read or hearken to ſuch Books zs they recom- 
mend, at the ſame time not ſhutting my Ears againſt 
any thing that js offered by cthers, whoever they are, 
nor in the leaſt endeavouring to bring myſelf to aſ- 
ſent to or diſſent from any thing, becauſe this or that 
Man has faid it, but only as, after an impartial Con- 
{ideration, there appears to me to be juſt Reaſon to 
conclude it to be either true or falſe; if with Dili. 
gence and Sincerity I always proceed after this man- 
ner, as | ſhail then have made the beſt uſe I can of 
this Opportunity, ſo do I believe that God of his 
Goodneſs will either give ſuch Succeſs to my Endea- 
vours, as that I ſhall come to a right Knowledge of 
his Commands, or elſe will pardon me it in any thing 
I am miſtaken and know not how to help it, Get wi/- 
dam, gct under/ianding, Prov. iv. 5. Prove all things, 


Hold fajl that which is good, 1 Theft. v. 21. Try the 


Spirits, whether they are of God, 1 John iv. 1. Hh 
even of yourſelves judge ye not what is right!? Luke 
xii. 57. And all this according to the Ability and Op- 
portunities which God in his Providence has given 
you, I take to be the loud and plain Voice of Rea- 
ſon as well as of Holy Scripture, 

XXXIV. That there is a God moſt wiſe, good, 
and beneficent, as well as powerful, who is the Crea- 
tor or firſt Cauſe of all other things, I have already 
concluded, [S XVI. XVII.] And whatever Doubts | 
or Perpiexities my own Weakneſs or Melancholy, 
or the licentious Speeches of ſome atheiſtical Men 

| may 
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may at any time raiſe in my Mind about this Matter, 


yet as Jong as this Doctrine appears to me to be 
more probable than the contrary, it commands a pro- 


portionable Degree of Afent ; and is a rational and 


ſufficient Foundation for the Performance of all ſuch 
Duties, as from thence may be inferred, [S XXVIII.] 
'The ſame Difference that there is between the Root, 


Spring, or Principle from whence any Property, Ha- 


bit, Attribute, or Action proceeds, the fame there 


muſt be between the Properties, Habits, Attributes, 
or Actions themſelves ; however, for want of ſuffi- 
cient Variety of Words, we are often forced to call 
them by the ſame Name. For Example, whatever 


a Beaſi does, it proceeds only from a bare ſenſitive 


Luſtinct; but Man acts by Reaſon, which we allow 


to be a Principle of a very different Sort, Although 
therefore, without any Soleciſm, we ſay, Ihe Ox 
knows his Owner, Jaiab i. 3. The Spaniel Knows and 
loves his Maſter (with ſuch like Expreſſions) becauſe 
we find in the Actions of thoſe Creatures, as far as 
they are capable, the very ſame Effects that in Man 
are produced by, and proceed from the Principles of 
Knowledge and Love; yet we do not mean that the 
Act or Habit of Knowledge or Love in Man, internally, 


and in itſelf alone conſidered, is the ſame in ind, and 


only differing in Degree from what we ſuppoſe to an- 
{wer or correſpond thereto in a Beaſt: For that would 
be in effect to conclude a Beaſt to be rational as well 
as a Man. Now as Reaſon in Man altogether differs 
from ſenſitive Inſtinct in a Brute, fo is there a much 
greater Difference between that /imple Intuition by 
which God acts, and that rational /Yanner of Deduc- 


tion Which is the Source of Human Actions. l- 


tho' therefore, for want of more proper Words, we 
may be allowed to ſay of God, as we do of Man, 
tnat he is 7vz/e, that he #nows, decrees, lovet, hates, 


Ac. yet for the Reaſon already given, we ought not 
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to imagine that VMiſlom, Knowledge, Decreeing, Love, 


Hatred, &c. internally, and in themſelves, as they are 
in God, are the ſame for Kind, and only differing in 
Degree from what we ſuppoſe to anſwer or corre- 


ſpond thereto in an, but only that the outward Ef- 
tects of them, as far as they appear to us, are the 
very ſame; that is to ſay, we affirm of God that he 
is 20%, becauſe he does the very ſame Things that it 
is evident a wife Zan would do, ſuppoſing him to 
have Power, and that his Miſdom continuing for its 
Kind to be {till the ſame as now it is, had neither Li- 
mitation, nor any other Imperfection. And in like 
manner we make uſe of other Words that primarily 
denote certain Habits or Qualifications in Man, to 
expreſs the correſponding Attributes, which, from the 
outward Effects, we undoubtedly conclude to be in 


God. But yet notwithſtanding this internal Differ- 


ence that is moſt certainly between the Attributes of 
God and the correſponding Qualities in Man; I have 
no other Rule to judge of the outward Effects, or E- 
manations of the former, but by Analogy and Pro- 


portion to the latter; and I muſt (for inſtance) con- 


clude, that a w/e and good God will always do what- 
ever a Man infinitely wiſe and good (if I could ſup- 
poſe ſuch a one to be) would do in the like Caſe: 
And after the ſame manner I muſt reaſon upon every 
Attribute of God, of which Multitudes of Exam- 
ples might be given from the Holy Scriptures, where 
they ſpeak of his Juſtice, Mercy, Pity, &c. if in ſo 
plain a Caſe there were any Neceſſity to produce 
them. Here then I have another Opportunity of 
learning what are the Commands of God. From 


the Works of the Creation I clearly.infer not only 
the Being of God, but alſo many of his Attributes, 


[$XVI, XVII.] And what my Reaſon thus teaches 
me, I find to be confirmed and farther improved in 


Holy Scriptures ; of the Authority whereof Jam ſuf- 
— ficiently 


«®. a _ 
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ficiently perſuaded. [S XVII, XVIII.] Let me then 


upon all occaſions ſeriouſly and impartially conſider 
what would a wiſe, juſt, good, and merciful Man 
command me to do, ſuppoſing he had the Power 
over me; and the very fame J may conclude that 
God, who has all theſe Attributes in their utmoſt 

Perfection, does in every Caſe command me. 
XXXV. Whilſt what I have juſt now ſaid in the 
receding Section, is treſh in the Reader's Memo- 
ry, | think it not improper to digreſs a little, and to 
make uſe of it to a farther Purpoſe. All who pro- 
fels Chriſtianity agree in this, that there is but oue 
God alone; but the Controverſy concerning a Tri- 
nity of Ferſons in the Unity of the Divine Nature 
has been no ſmall Diſtucbance to the Church. The 
Doctrine itſelf I take to be very evidently ground- 
ed upon the Holy Scripture, the Authority of which 
is on both Sides allowed; for the Father, the Word, 
or $92, and the Holy Gheo/t are there very often ſpoken 
of exactly in the ſame manner as we always ſpeak of 
three ſeveral Perſons; and of each of theſe Feiſons 
ſuch Things are frequently ſaid as cannot agree to 
any but C Whereas all the Objections that are 
made again{t it are grounded upon this one palpable 
Miitake, that the Objectors always underſtand the 
Words Perſons, Nature, Subſtance, and all other the 
Terms made ule of in this Diſpute, in the very 
ſame Signification as we uſe thoſe Words when we 
ſpeak of Men like ourſelves; for Example, three Hu- 
man Perſons, ſay they, are three dijtind Men; there- 
fore if they were really three Divine Perſons, they 
mult be three dijtin7 Gods. Again, it is abſurd, ſay 
they, to imagine tnat God, who is omnipreſent, and 
ſupreme, and infinite in Power, can be ſent by any 
one; but the Father is ſaid to have ent the Son, and 
the Father and the Son are ſaid to have /e»t the 
Holy Ghoſt; from whence they would infer thar 
3 therefore 
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therefore neither the Son nor the Holy Ghoſt is God; 
with much more to the like purpoſe that frequently 
occurs in the Writings of the Unitarians, But let 
us ſee what Anſwer they themſelves would or could 
give to an Argument or two in the like manner 
brought againſt ſome Doctrines which they maintain 
as well as we. For Inſtance, they as well as we, 
teach that God is met wiſe, and that he loves Mankind, 
or at leaſt all ſuch of them as do not by their Wick- 
edneſs forfeit all Title to his Love. Let us now ſup- 
Poſe that againſt theſe two Doctrines Arguments 
were framed after this manner. When we ſay of a 

Man that he is % , we mean that he is one of great 
Knowleige, exact Conſideratiæn, and accurate Contri- 
Vance in all that he does: And when we ſay he loves 
his Friend, we mean that he is tenderly affefed with 
whatever good or evi] befalls him, and therefore en- 
deavours what he can to procure the one and pre- 
vent the other, Now Knowledge in a Man is a Recep= 
tion of thoſe [mpreſſi;ns which are any way made upon 
his Mind by outward Objects; Co/deration and Con, 
trivance, properly ſpeaking, are nothing elſe but a 
rational Dedudtion of Conjequences one from another, 
and a due Application of them to any Buſineſs in 
Hand; and Teidernefſs of Affection n«:ceflarily ſup- 
poſes ſome degree of Patibility in the Perſon who is 
{o affected. But can we ſay that God who exiſted, 
and had all his Attributes from Eternity, and before 
any thing exiſted beſides himſelf; can we ſay of 
him that he receives Ii preſſious from any Objects 
whatever, or that he did ſo be ore any ſuch Object 
did outwardly exiſt? Can we ſay of him who acts by 
4 mple Jatuition, that he firit deduces Conſequences, and 
then abhlies them to any Buſineſs whatfoerer? Or, 
laſtly, can we fay of him, who is perfectly impaſſi- 
ble, that he is or can be afeded with any thing? 
And if we can ſay none of theſe things of God; havo 
| | We 
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we not the very ſame Arguments againſt God's Ii. 
om and his Love to Mankind, as the Unitarians bring 


againſt the Trinity of perſons in the Unity of the 


| Godhead ? And may we not after the ſame Manner 
argue againſt every Attribute and Action of God, 
which for want of more proper Words, we are for= 
ced io exprels in the very ſame Terms that we make 
uſe of in ſpeaking of whatever correſponds there 


unto in Man? Here then a ſober Unitarian, as well 


as every other Man, muſt, I think, have Recourſe 


to the Principles juſt now laid down [S$ XAXIV.] 


and ſay that as the eternal and per feet AY fea of God 
is altogether of a different rind from the created and 
1 nperfee? Nature of Man; ſo there is fully the fame 
Difference between the Properties, Attributes, and 
Actions that exiſt in, cr proceed from thoſe two fe- 
veral Natures. By 1 filem and Love therefore, as they 
are internally in God, he does not mean the ſame 
Things for kind as he does when he applies he ſane 
Words to Man; for the zmperfe& Nature of Man is 
by no means ſuſceptible of the ſame Ain of Proper- 
ties or Attributes as exiſt in the perfect Nature of 
God ; nor, conſequentiy, is capable of performing 
the ſame ind of Actions. But by Liſdom and Love 
in God he means certain Attributes of the Divine 
Nature, which produce the ſame outward E. ects, 
as far as appears to us, as would proceed from 1 
dim and Love in Man; if we could ſuppoſe them to 
be abſolutely perfect. Altho' therefore God is not 
wiſe with that Find or ert of Wiſdom that Man is, 
nor loves with that Ain or fort of Love that Man 
does; yet we truly and properly ſay that God is wi/e 


and that he Ives, and we demonſtratively prove theſe 


Truths from the outward Effects of both, altho' our 
weak Underſtanding cannot frame a Noted what 
the Divine Wiſdom and Love internally and in theme» 
ſerves ar res, when at the ſome Time we are ſenſible 


6. B. that 
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that we enjoy the Benefit and Comfort of them both. 
This I take to be a rational and ſatis factory Anſwer, 
and ſuch as is to be made uſe of, whenever any Ar- 
guments are drawn from the bare Signification of 
any Words that are in common applied both to God 
and Man, or any other Creature. Let us then ſee 
whether this very Anſwer will not in the ſame man- 
ner clear up all the Difficulty that ariſes from ſuch 
fort of Objections as thoſe abovementioned, which 
are uſually made againſt the Doctrine of a Trinity 
of Perſons in the Unity of the Godhead : For when 
we ſay that there are three Perſons in the Unity of 
the Divine Nature, we do not mean ſuch kind of 
Perſons as three Men are, any more than by Viſdom, 
Knowledge, Love, or any of the Attributes or Actions 
of God, we mean the ſame ſort or kind of Qualifi- 
cations or Actions, as we do when we apply the ſame 
Words to Man. But our Meaning (as well as in fo 
ſublime a Doctrine I am able to expreſs it) is, that 
in the Divine Nature, which 1s but one (and that 
numerically, as the Schools ſpeak) there is a threefold 
Diſtinction, internally, and as it is in itſelf, altoge- 
ther incomprehenſible to us; but cutwardly in the 
Holy Scripture repreſented to us under the perſonal 
Names of the Father, the Word or Son, and the Holy 
Ghojt or Spirit; to each of whom we there find diſ- 
tinct perſonal Actions aſcrited, and perſonal Expreſ- 
frons always accommodated. Altho' therefore it is be- 

ond the Power of human Underſtanding to con- 
ceive this Myſtery as it is in itſelf; yet by Faith we 
believe it to be as God has repreſented it unto us, and 
this Repreſentation we take to be a {ufficient Foun- 
dation for all ſuch Duties as are conſequent upon, 
or ariſe from the Doctrine: And becauſe it is impoſ- 
ſible to expreſs our Meaning without the uſe of Horde, 
nor will any Language furniſh us with other Words 
to expreſs the Things of G, but ſuch as are uſed to 
5 ſigniſy 
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ſignify what we apprehend to have the nearęſt Cora 
reſpondence thereto in Man; for this Re+ton we are 
forced to make uſe of tne Words Perſin, Sub/tance, 
&c. not that they do denote unto us the Things as 
they are in themſelves (for in that reſpect we ex- 
preſly own them to be znc-mprehenſuble) but only as 
they are analogically, and according to our Capagi- 
ty, repreſented unto us by God in his Holy Word, 
as a Foundation for ſeveral Chriſtian Duties. And 
when the Son or the Holy Gho/t are ſaid to be ſent 
(which was the other Objection mentioned) by ſend- 
ing it is not intended that Directions were given them 
zo g from one place to a other, in the manner as one 
Man does to another, when he is faid to ſend him 
but to ſend, as it is thus applied to the Father or the 
Son, ſiguifies an Act in zt/e!f indeed to us incompre- 
henſible; but as near as may be in God, correſpond- 
ing to the Action of ſending in Man; and which, 
for want of a more proper Word, we are forced to 
expreſs by the ſame Name. This I take to be a ra- 
tional Anſwer to thoſe two Objections of the Uni- 
tarians which I have above propoſed, and ſufficient 
to ſatisfy every Man who is content, with St. Paul, 
as long as he is in this Life, to #noww the 1 hings of 
GOD in part, and to propheſy of them in part, 
and to ſee thein as through a Glaſs darily, or in a 
Riddle, as the Margin of our Bible renders it from 
the Greek, 1 Cor. Xiii. 9, 12. Nor is there any 
other Difficulty in the Doctrine of the Holy Trinity, 
as it is expr-f{ed either in the Holy Scripture, or 
in the Creeds or Liturgy of our Church, but what 
in the ſame manner may be fairly accounted for, 
although I muſt own that ſome of the Explications, 
which private and particular Men have given of 
this Doctrine, are not in my Opinion defenſible: 
And if too many Men had not, in all Ages of the 


Church, been more fond of ſubtle Notions, and 
Victory 
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Victory in ſpeculative Diſputations, than of pro- 


moting Peace and true Chriſtian Piety, ſo many Con- 


troverſies had not been multiplied, as have been 
about this and other Articles of our Religion; the 
many evil Conſequences of which ought to ſtir up 


every good Man to have recourſe to the only Reme- 


dy which in a rational Way, and ſuch as is proper 
to Men, can ever be hoped to put an End to them; 
I mean firſt to fix and agree upon the Notions of 
Things, and the proper, analogical, or metaphorical 
Sionification cf Words, before they enter into ſuch 
fierce Diſputations about them. FO 
XXXVI. 1 take this Way of accounting for the 
Attributes, Actions, and Perſons of the Godhead, to 
be not only in itſelf very ſatis factory; but alſo if 
rightly underitoud, of great Importance towards 
putting an End to all thoſe Diſputes that have ariſen 
in the World about theſe Matters ; and if the Rea— 
der is not ſatisſied with what | have here ſaid, I de- 
fire him, before he paſſcs his Cenſure, to have re- 
courſe to the School Divines who have handled this 
Subject ; particularly I recommend to him The, 
Aguin. contra Gent, cum Com. Fran. de Silv. Lib. I. 
Cap. 32, 33, 34. where he will find theſe three 
Things expreſly maintained; Firit, that when we 


make uſe of the ſame Words in ſpeaking of God, 


and of any other thing; ſuch Words are not to be 


underſtood vnivocally, or in one and altogether the 


ſame Signification: The Nature or Eſſence of God 
not being of the /ame find or fort with that of any 
other thing whatſoever. Secondly, that yet ſuch 
Words are not to be underſtood to be merely equivo- 
cal, or the ſame in ſound only but without any man- 
ner of Agreement in their Senſe or Signification. 


* Nihil de Deo et aliis rebus vziwvece prædicatur. Ea guæ de Deo 
& aliis rebus prædicantur, non dicuntur pure @4#ivcce. Qu dicuntur 
de Deo & Creaturis, dicuntur analegice. 


For. 


(9) 
For there may and ought to be an Agreement, tho? 


not an univocal one, in the Signification of every 


Word that is applied to God and any Creature z 


that is to ſay, when at any Time we ſpeak of God 


in the ſame Words as we do of a Creature, the uſe 
of ſuch Words ought not to be altogether ground= 


| leſs and precarious, but founded upon ſome juſt and 


ſuficient Reaſon. Thirdly, therefore that ſuch Words 
ate always to be underſtood analogically, that is to 
ſay, with ſome reaſonable and well-grounded Reſem- 
lance of Signification in ſach their different Appli- 
cation: For ſince, in this Life, we have no immedi- 
ate or ſenfible Knowledge of God, but only trace 
as much as we can of his Nature and Attributes, 
from thoſe Eds which immediately incur into our 
Senſes and Underſtanding, and of which we can de- 
monſtrate him to be the Cauſe; eitier we mult have 
no Conception at all of ſuch his Nature and Attri- 
butes ; or elſe we mutt conceive them as well as 
we can (and in ſuch a Manner as may be a ſufficient 


Foundation for our Duty) from ſome faint and dark 


Reſemblance, which we apprehend to be between 
them and thoſe of fome of his Creatures. Or if the 
Reader is not willing co trouble himſelf with the 
difficult Terms of the Schools; let him read His 
Grace the Lord Archbiſpap of Dublin's Sermon, entitu— 


led, Divine Predeſtination and Fore- knowledge con- 


ent with the Freedom of Man's Will, where he will 
find this Matter very clearly and ſatisfactorily hand- 
led. I have indeed read two ſeveral Anſwers to this 
Sermon, but neither ot them have had the leaſt In- 
fluence upon me towards the Alteration of my Judg- 
ment or Opinion. One of them, without any di- 
rect Confutation of the Doctrine, endeavours to load 
it with many ill Conſequences, which do not at all 
follow from it, if it be rightly underſtood ; and the 


other moſt palpably miſtakes the Doctrine itſelf; 


And 
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And becauſe his Grace teaches that V zaum, Foref, bt, 
Under/ianding. &c. in God are things of another kind 


than what they are in Aan; therefore the Anſwerer 
would put it upon him, as if he had in Effect ſaid 


that God is not 204%, neither Foreſees or underſtands 


at all, &c, which 1s plainly as iar from his Grace's 


Meaning, as the thing in itſelf is both impious and 


ridiculous, But it is time to return from this Di- 
greſſion; which being of great Importance in itſelf, 


has almoſt in ſenſibly run into a greater Length chan : 


J at firſt intended it. 
X**XVII. To proceed then in the Way I was 


going: That Chriſtianity has much the Advantage of 
all Religions, as In every other Reſpect, ſo particu- 


larly in that of the Probability of the Arguments 


which e brought to prove ihe Truth of it, of which 
J have juſt given a Hint S XVII. ]and that theſe Ar- 


ument: „joined with the internal Purity and Good- 


neſs of the Religion itſelf (! mean as it is genuine 
and unmixed) are ſufficient to move a ſober Man to 


frame his Life according to it, and for ſo doing to 


expect his Reward hereafter : That the genuine Doc= 
trines and Rulcs of Chriſtianity are contained in the 


New Teltament, and as much of the Old as is not 


abrogated and the Obligation thereof canceled ; and. 
thai the Scope, Deſign, Senſe and Meaning of thoſe 
W ritings is ſti.l. truly preſerved both in the original 
Books ard ſeveral Fra: iiitions of them that are ex- 


tant in the World [S XVIII.] All this, I fay, upon 


the moſi ſerivus and attentive Enquiry I can make, 


| appears to me to be much more credible than the 
contrary ; and conſeque ently, is ſufficient to deter- 
mine my Choice, and in purſuance thereof ought. 


to regulate my Practice [& XXVIII.] Here then I 


have a farther Opportunity of coming to the Know- 


ledge of God's Commands; I am not debarred from 


reading, Or hearing the Holy Scriptures read in my. 
own. 


(. 41 
own Mother Tongue; and tho* many peints of Spe- 
culation, and thole of diverſe Kinds, which there oc- 
cur, are beyond the reach of my Comprehenſion ; yet 
matters of Practice, or what I am commanded to do 
with reſpect to God, to myſelf, and to all Mankind, 
ſeems all along to be ſo plainly delivered, that it is 
hard for an unprejudiced Perſon to miſtake the Mean- 
ing, at leaſt of any of the great and important Rules 
of Duty which are therein contained : Or if at any 
time a Doubt or Difficulty ariſes in any Matter of 
Practice that I am not able of myſelf to clear up, I 
can eafily have recouriz to one or more ſober and 
prudent Men, who, from Reaſon and other Paſſages 
of Scripture compared together, may help me to the 
Solution of it: which Solution I may poſſibly very 
well underſtand, and ſuficientiy judge of when it is 
fairly offered me by another; although of myſelf, and 
without ſome ſuch Help, I never ſhould have been 
able to have found it out. Ani if after the ſincere 
and diligent Ute of theſe ſeveral Opportunities, which 
God in his good Providence has put into my Power, 
[ yet remain in [gnorance, or under a Miſtake con- 
cerning any thing which he has commanded me to 
do; I have all the Aſſurance that may be, that a wiſe 
and good God will never puniſh me for the want 
of that Knowledge, which it was at leaſt morally im- 
poſſible for me to attain unto [& XXI.] | 
XXXVIII. But fome there are who tell me that 
the oaly certain Way of coming to the Knowledge 
of all 1 hings that are neceſſary to my eternal Salva- 
tion, is to i:ave recourſe to the Church, and to re- 
ceive and follow whatever ſhe teaches. With all 
my Heart! Let me but fud the certain Way to Hea- 
ven; and it is altogether indifferent to me, from 
whom I am to learn it. But, if I act like a rational 
and conſcientious Man, before I can do this which 
they would have me; I muſt have clear and full Sa- 
, | | tisſaction 


| tisfection touching theſe three Things: Firſt, how 
f hall I be aſſured that God has commanded me to 
= give myſelf up to the Guidance of any ſuch Society 
of Men, who are called by this Denomination ? For 
if he has not commanded it, it is certain that no Ob- 
ligation can lie upon me to do it in order to my Sal- 
vation. [III.] Secondly, in the midſt of all the Diſ- 
putes that are about this Matter, hew ſhall 1 be ſuf- 
ficiently informed who thoſe Men are that alone do 
compole and conſtitute this Church, which is thus 
to be my Guide? For if I have not ſome authentick 
Rule whereby to know this, I may very innocently 
miſtake one Society of Men for the Church, inſtead 
of another. And T hirdly, becauſe it is impoſſible 
(and therefore not my Duty, & XIII.) for me to ap- 
ply myſelf to each particular Member of the Church; 
how ſhall I know who it is that has wngue/tionable Au- 
thority to propoſe the Dictates of the Church unto 
me, and alſo to explain them, if I do not ſufficient- 
ly apprehend or underſtand them? And does he dwell 
within {och a Diſtance from me, as that, upon all 
Occaſions, I can poſſibly have recourſe unto him ? 
For it is manifeſtly as good for me to have no Guide 
at all, as not to have ſome ſure and certain Way, 
that I may depend upon, of knowing and underſtand- 
ing what the Diregtians are which my Guide gives me. 
Jo theſe three Queſtions I have long been ſeeking 
for (not an artful, ſuperhcial, and plauſible, but) a 
clear, ſolid, and fatisfactcry Anſwer, but never yet 
could meet with it from any of thoſe Men, who 
yet would perſuade me + to live in an entire Submiſ- 
fron to the Deciſion of their Church, and nt to inform 
myſelf of any other thing, ſave only to know what ſhe 


+ De vivre dans une entiere ſoiimiſſion aux decitions de VEgliſe, & 
de ne miinformer point d'autre choſe que de ſcavoir ce qu'elle nous 
enſeigne, ne pouvant me tromper en I'ccoutant, Part. I. Inſtre WF 
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teaches us, as being impoſſible for me to be deceived 
while Thearken to her : As the Biſhop of Viviers teaches 
his New Cenverts to do, in the Iiftructions by his 
Order, and with authentic Approbation and Pri vi- 
lege, publiſhed for them. But ſince my Eyes are of 
the ſame Lexture and Uſe with thoſe of all other 
Men, and GOD has been pleaſed to give the Light 
of the Sun to me as well as unto them; what ima- 
ginable Reaſon can there be why I ſhould hoodwink 
myſelf, and blindfold follow any Number of Men 
- whatſoever, without making the leaſt Enquiry whe- 
ther the Way they intend to lead me be the ſafeſt and 
ſureſt to that Place whither I am defirous to travel? 
Did our Blefled Saviour, or his Apoſtles, tell thoſe to 
whom they preached, that thus they muſt believe 
and do, in order to their Salvation, becauſe this was 
the Belief and Practice of the Church, and therefore 
to be embraced and followed without any farther 
Enquiry ? Or would the Goſpel, do we think, have 


_ erer made ſuch a Progreſs in the World as in a few. 


Years it did, if no better Reaſon than this-had been 


given for it? On the contrary, they dealt with Men 
as with Rational Beings, they argued with them from 
the Principles of Reaſon, the Evidence of Miracles, 
and the Authority of the Old Teſtament, wherever 
it was received and owned, and always allowed and 
directed Men to examine the Strength of their Ar- 
guments, and accordingly to determine their Judg= 
ment. VI do not the Works of my Father, believe me 
not; but if I do, though ye believe not me, believe the 
Mors, J.hn x. 37, 38. Yea and why cven of your ſelves 
judge ye not what is right? Luke xii. 57. Prove all 
Things; hold faſt that which is good, 1 T hell. v. 21. 
Believe not every Spirit, but try the Spirits whether they 
are of God, 1 John iv. 1. 1 ſpeak as to wiſe men, judge 
ye what I ſay, 1 Cor. x. 15. Be ready to give an An- 
ſuwer to every Man that dſteth you a Reaſom Y the 

| pe 
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; Hope that is in you, 1 Pet iii. 15. Theſe are the plain 
and fair Directions of the Holy Scripture as well as 
of ſober Reaſon. But that a Man ſhould never en- 
quire into the Grounds of this or that particular 
Doctrine, nor inform himſelf of any other thing ſave 
only to know what the Church teaches, and then to be- 
lieve and receive it all wholly and ſolely upon her bare 
Authority, has not the leaſt Countenance from ei- 
ther. When the Men of Berea ſearched the Scriptures 
whether thoſe things which St. Paul preached were 
fo, Acts xvii. II. did he diſapprove of what they 
did, or tell them they took a wrong Method ? And 
when Felix [ent for him and heard him concerning the 
Faith in Crit, Acts xxiv. 24. had he told him that 
now there was a Chriſtian Church planted, all that 
he had to do was to inform himſelf what were the 
Doctrines therein received and approved, and then 
to embrace all ſuch Doctrines without any farther 
Enquiry, the Governor would certainly have deſpiſ- 
ed him, and had much more Reaſon to have thought 
him be/ide himſelf than his Succeſſor Feſtus had, Ch. 
xxvi. 24. But the great Apoſtle took a very different 
Method : The Text tells us he reaſoned with him, . 

and when, among other things, he came after this 
convincing Manner to preſs the Duties of Righte- 
ouſneſs and Temperance and the Doctrines of a Fudg- 
ment to come home upon his Conſcience, it for the 
preſent at leaſt, awakened him and made him trem- 
ble, Ch. xxiv. 25. But enough of this Controverſy, 
and indeed I think more than enough in ſo very 
plain a Caſe. Upon the whole then I conclude (and 
that, as I think, very reaſonably from all that has 
been ſaid) that as the very beſt and utmoſt I can do, 
in order to come to a true and ſatisfactory Knowledge 
of the Commands of God, is to feek for the beſt 
Information therein that I can get from the Light 
of my own Reaſon, from the Holy Scriptures, ol | 
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other Books that T am capable df having recourſe to, 
and from the Converſation of ſuch Men as I have 
moſt Reaſon to believe can beſt inform me, and will 
not deceive me; ſo, if according to my Capacity, 
J do all this with conſtant Diligence and unfeigned 
Sincerity, and without any Bias upon my Mind or 
Underitanding either from my own Luits, Paſſions, 
or Jnclinations, or from any thing that is extcrnal 
to me, ſuch as the Honours or Profits of this World, 
or the gratifying of this or that Man or Party of Men; 

and if, as far as I can diſcover what the Commands 
of God are, I honeftly and carefully put them in 
Practice, and make th-m the cor ibaa and unalter- 
able Rule cf all my Actions, I have done all that 
lies in my Power to do in this matter; and, con- 
ſequently, all that a wiſe and good God can poſſi- 
bly be ſuppoſed to require fm me S XIII. XXI.] 
and if after all the above enquiry, I prove to be miſ- 
taken touching any one or more of God's Com- 
mands, how far i may yet aſſure myſelf of a Reward 
for my Sincerity I pretend not to know : Put this 1 
can depend upon, that He who of his own Free Will 
created me, Will never puniſb me for not doing a 
Thing, whatever it is, that appears to be beyond 
my Ability to do [h XXVI.] 

XXXIX. After many anxious and diſquieting 
Thougnts, in the Time of my Youth, concerning 
my Everlaſting Sa): ation, having at Jaſt;, through the 
Bleffing of God, with great Comfort and Satisfaction, 
ſettled my Mind in Eafe upon ihe Principlesof which 
I have hitherto been givi g an Account; about twen- 

ty Years ago I vetitured'ro publiſh to the World a 
brief and plain Account of the Succeſs I had met 
with in my Search after true Religion, and therein 
firſt of the Do&rincs which are the main Foundations 
or Springs of Duty [SX XVII. | and then of the Laws 
or Cimmands of God, which are the Rule of it, in 

a little 
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a little Book to which I gave the Title of 4 Gentle. 


man's Religion, conſiſting of three Parts and an Ap- 


pendix And ſome Years ; after 1 made another, and 


much ihorter Draught of the ſame Thing for Sub- 
ſtance, deſigned for the Information of the meaneſt 
Capacities, and called it Au. Eg towards mating the 
Knowledge of Neligian eaſy. if any Man therefore, 
after reading tn: 10 Papers, ſhall think it worth his 
while to kno more of my poor TI houghts touch- 
ing ſuch Things as are of the greateſt and even etcr- 
nal Importance to us all, I refer him to thoſe two 

little Books, only deſiring him, firſt, candivly to 
interpret, and ſupply the Defect of all ſuch F. xpret- 


Hons as there he ſhall find to want that due /xact- 
neſs, which even at this time | am far from pretend- 


ing to be Maſter of; and then that he would carc- 
fully examine all that | have delivered by the Rule 
of his own Reaſon, and that of the Holy Sorfptures' 
But becauſe there are ſome Difficultics, which (if 
J had then ſufficiently thought of them) I ought in 


the former of the two Books mentioned to have 


propoſed and anſwered, I will now, before I make 
an end, feriouſly and impartially conſider what re- 
turn ought to be made to them, 

XL. In the firſt place then: The Aent w hich 
Men give to the Truth of any Dofrines or Pro bo- 
ſitions, from the different Grounds upon which it 
is, or may be given, takes unto itſelf three feve:al 


| Denominations. When a Truth is either ſo clear by 
its own Light, or fo evidently follews from ſome 


other Truth that is ſo, as not to admit of the leaſt 
Poſſibility of a Doubt, the Aſſent which I give to 
ſuch a Truth as this, we call Science or Knowledge © 
W hen the Evidence which I have for a Truth is 


only probable, that is to ſay, leaves fome Room (tho' 


but "little for a Doubt, my Aſlent to fuch a Truth 
is What we uſually ſtyle Opinion: And laſtly, when 
wmy 
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my Aﬀent is grounded purely and only upon the 
Teſtimony of another, this is what we properly term 
by the name of Ze:zef, or Faith, which is commonly 
diſtin2uithed into Divine and Human, according to 
the Difference of the Teſtimony upon which a Man 
gives his Aſſent. And yet, notwithſtanding this Di- 
ſtinction, theſe Terms are, in common Diſcourſe, 
very often uſed in a greater Latitude, and frequent= 
ly put the one for the other: For Example; that 
God is; that the Morde were framed by him; and 
that he is a Rewarder of them that diligently ſeek him, 
are I'ruths which to me appear to be ſtrictly demon- 
ſtrable from the plaineſt Principles of ſelf- evident 
Reaſon, and yet we are ſaid to believe theſe Things, 
and the Aſſent which we give unto them, is called 
Faith, Heb. xi. 3, 6. And upon what ground ſoever 
we give our Aſſent unto the feveral Truths which 
are the neceſſary Foundation of thoſe reſpective 
Duties which are to built upon them, [S XXVII.) 
It is ſufficient to denominate us true Helicvers. But 
ſince, in all Caſes whatſoever, ent or Diſſent is a 
neceſſury Act of the human Underſtanding ; and 
conſequently (formally taken) can never be the 
Matter of a Divine Commend (as I have obferved, 
S XX!1.) the firtt Difficulty will be to ſhew what 
is the meaning of thoſe Paſſages of Holy Scripture 
which require Faith or. Belief, as a Duty commanded 
and required by God, 1 John iii. 23 or threaten 
Puniſhment to thoſe that want it, as being guilty 
of a Crime, Mark xvi. 16. | 

XLI. I anſwer, that ſince ail Speech derives its 
Signification not from apy natural, unalterable, or in- 
flexible Neceſſity, but wholly and entirely from hu- 


man Agreement, Cuſtom, and Impoſition, the plain 


Conſequ-nce is, that whatever Latitude or Anajo- 
gy is upon any occaſion generally allowed or receiv- 
cd, in the Interpretation of any Words or Schemes 
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of Expreſſion, muſt ſo far always be taken into the 

Conſtruction of Holy Scripture, as that it may ne- 
ver be irreconcilable with the plain, evident, and 
allowed Dictates of Reaſon; nor ought we to charge 


even mere human Writings (and much leſs thoſe of 
the ſacred Peu-men) with Contradictions or Abſur- 
Cities, if by a fair and candid Interpretation ef the 
Words, they may, according to any uſual or allow- 
ed wav of ſpeaking, be brought to admit of ano- 
ther Meaning. Now altho* to aſſent to the Truth 
of any thing, without ſufficient Evidence for it, or 


to diſſent where I have ſuch Evidence, is altogether 


out of my Power, and conſequently can never be 


the Matter of a Divine Command; yet ſince the 


keeping of my Mind in a due Diſpoſitian for the im- 
partial Conſideration of ſuch Evidence as it offered 
me, and the diligent Application of myſelf to ſuch 
Conſideration, is no more than what does, or may 
in many Caſes, entirely depend upon the Freedom 


of my own Will; and upon the Suppoſition of ſuch 


a Diſpoſition and Application, aſſent to a Truth for 
which ſuch Evidence is offered muſt of Neceſſty 
follow, [S XXII.] even the very A of Aſent may 
in the common way of Speech be called a Duty, 
whenever it is a neceſſary Conſequence from any 
other thing that is ſo. It being then moſt evident- 
ly my Duty always to keep my mind ina right 


Diſpoſition for the Reception of Truth, [S XXVII.] 


and to be diligent in my Enquiry after all ſuch 
Truths as may help me to find out the Commands 


of God, [& XXIV, XXV. ] wherever God has given 


me ſafſicient Evidence of any ſuch Truth, if I do not 
give my Aﬀen. unto it, I am certainly guilty of a 


Sin: But then the Sin itſelf hes not properly in my 
_ want if Aſjent (Whichis a thing not without the Com- 


paſs of my Power, [S XXII] but in the want of 
that due Dijpo/,tion and Application of Mind, which 
| 5 | if 


C eee” Car EE ee 2: 


B | 

if I had taken right Care to preſerve and maintain 
my Aſſent, upon ſuch Evidence as I ſuppoſe to be 
afforded me, muſt of Neceſſity have followed. It is 
in my Power either to ſhut my Eyes, or to keep 
them open, and to turn them to or from an Object : 
But ſuppsſing my Eyes to be open, and otherwiſe 
ſufficiently well diſpoſed, and no Obſtruction to be 
in the way, to ſee or not to ſee a proper Object in a 
good Light and at a competent Diſtance before 
them, is not a thing of Choice, but of abſolute and 
_ unavoidable Neceflity. The Application is fo eaſy 
that I need not make it. 3 5 

XLII. If therefore I always keep my Mind in a 

fitting Diſpoſition to receive Truth, wherever J meet 
with it; and if, according to my Capacity and Op- 
portunities, I am fincerely diligent in the Search of 
it; whenever God in the Courſe of his good Pro- 
vidence is pleaſed to offer me ſufficient Evidence for 
it, I muſt as unavoidably give my Aſſent to it, as 1 
cannot but ſee an Object of Sight, that in a clear and 
open Light is placed before me within a due Di- 
ſtance, when my Eyes are open, and turned towards 
it; And if from all ſuch Truths as I come thus to 
the Knowledge of, I impartially infer all! the Com- 
mands of God, or Rules of Duty, that I can find to 
follow from them, and, with my utmoſt Diligence 
and-Sincerity, do conſtantly conform my Practice 
thereunto; I have then done all that in this Caſe lies 
within my Power, and conſequently all that God can 
be ſuppoſed to require from me. [XXI. ] But here 
ariſes a ſecond Difficulty, namely, How far it is law- 
ful for any church to require from me an abſolute and 
explicit 72 to any, and what Doctrines? And, 
Thirdly, If any x 4 Aſſent may be required, What 
Degree of it & XXVIII. ] is ſufficient, in order to 
my making ſuch a Profeſſion thereof as is uſually 


demanded? _ 
| C XLIII. For 
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XLIII. For a clear and ſatisfactory Anſwer to the 

ſecond Difficulty, I lay down the following Canclu- f 
ſions. Firſt, F any Church hall poſitively pronounce 


Damnation againſi any Perſon, barely for not believing - h 
or aſſenting to any Doctrine whatſoever, without mak- : 
ing any Allowance either for his Want of Evidence, or C 
of Capacity to apprehend it, ſuch a Church I take to be * 
in a very plain and palpable Error. How far ſuch an F 
Aſſent may be reckoned a Duty, I think I have ſuf- F- 
ficiently explained [ XLIT.] And whoſoever pro- = 
nounces Damnation upon the want of any thing be- t 
yond what is ſo, moſt certainly paſſes a Sentence, b 
which God will never ratify. S:condly, Since the very tl 
Notion of a Church conſiſts in this, that it is a Sa- 1 
ciety Joined together under a religieus Government or * 
Miniſtry, and maintaining Communion among them- * 
ſelves, in order to everlaſting Salvation: the very ut- Ns 
moſt to which the Power of any Church (Univerſal or qt 
Particular) can be ſuppoſed in this Caſe to extend, is = 
to require an explicit Aſſent to ſome certain Doctrines as by 
4 Condition (not abſolutely of Salvattin, which to 
grant or wi:hhold is only in the Power of God, but) _ 
of Communion, or of being admitted to a ſhare in its * 
Government or Miniſiry: Nor ought any Church, in 5 
Reaſon, to ſay or mean more upon this Occaſion 4 
than thus, viz. You ſhall not be owned as a Mem- 5 
ber of our Communion, except, amongſt other things, 8 
you expreſly profeſs your Belief of ſuch certain yo! 
Truths, which we commonly call Articles of Faith; nor 05 
{ſhall you be admitted to the Miniſtry, or to any Share bs 
in Church Government amongſt us, except you in fu 
like manner give your Aſſent to certain other Doc- _ 
trines, which we commonly call Articles of Peace : 28 
But if you cannot give your Aſſent to theſe I ruths * 
or DoBrines, and thereby are excluded from the C. 
Miniſtry, or any part in our Church Government, ol 


or even from our Communion itſelf, what Allow- * as 


\ 


* 


ance God, who is the Searcher of Hearts, will make 
for your want either of Capacity or Evidence, is 
what he himſelf alone is able to determine. Third- 


ly, That there are ſome Doctrines, without an Aſſent 
to which a Man ought not to be admitted, even into the 
Communion of any Church whatſoever, is what no Man, 
who has any Senſe of Religion, will offer to gainſay. 
For Example, [hat there is a God, and that he is a 
Rewarder 4 them that diligently ſeek him, are Truths, 
which he that ſhould refuſe to aſſent to, would cer- 
tainly never gain Admittance into any Society em- 


bodied together in the Profeſſion of any Religion 


that ever was or can bein the World : And the ſame 
may be ſaid of divers other Doctrines with relation 
to every Church that profeſſes Chri/?zanity., But if 
we would have ſome fit and ſettled Rule whereby 
we may know to what Doctrines a Church may re- 
quire an Aſſent as a Condition of her bare Commu- 
nion, or farther, of a Share in her Miniſtry or Go- 
vernment, I farther anſwer, | | 

XLIV. Firſt, Jhere our Aſſent to any Truth muſt 
needs be preſuppoſed unto, and is the neceſſary Founda- 
tion of that Obedience which we owe unto God's Com- 
mands, in order to our eternal Salvation, ſuch an Aſſent 
as this may explicitly be required by any Church from 


every one whom ſhe admits into her Communion. | See 


[$XXVII.] And however true any Doftrine may be, 


yet if our Ignorance of it or Diſſent ow it is not in- 


conſent with ſuch Obedience, he that refuſes to give 
his Aſent to ſuch a Doctrine, cught not, on account of 


ſuch 3 to be rejected or excluded. For ſince the 


very Deſign of Church Communion is in order to 


eternal Salvation [S XLIII. ] and nothing is or can 
be neceſſary to Salvation but only obedience to God's 
Commands [I III. ] it follows, that ſo much (and 
no more) may be required unto Church Communion, 
as is neceſſary in order to ſuch Obedience; meaning 
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by Obedience a Conformity of Life and Actions un- 
to that ordinary Rule of God's Will, which he has 
been pleaſed to make known unto us. Secondly. If 


may be lawful, and in many Caſes is highly convenient, 
to require from thoſe who are admitted into the Mini- 


Hfiry, or any Share of the Government of the Church, an 
A ment to more Doctrines than what ought to be required 
only as a Condition of Communion. By Church Commu- 


uion alone a Man partakes of the ordinary Means 


which God has appointed to Salvation (ſuch as Bap- 


tiſm, the Lord's Supper, and joint Prayer and Wor- 


ſhip with the Congregation). from which Means 
therefore no Man ought, either in Charity or Juſ- 
tice, to be excluded, if he be duly qualified for them: 
But the Officers of the Miniſiry and Church Gover n- 
ment are appointed as Means, not of Salvation to thoſe 
who exerciſe them, but of Zarfication to the reſt of 
the People: For which Edification if ſufficient Pro- 


viſion be made, or as good Proviſion as the Circum- 


ſtances of things will admit of, it is neither unjuſt 
nor uncharitable for thoſe who ate in Authority, to 
preſcribe any Terms, that are not in themſelves un- 
lawful, and may any way conduce to the Peace or 
other Benefit of the Church, as Conditions, with- 
out a Compliance with which no Man ſhall be al- 
lowed to exerciſe or take any ſuch Office upon him : 


And upon this very reafonable Principle a Church 


may, amongſt other things, require an Aſſent to more 
Doctrines than what are thought neceſſary to Salva- 
tion, from all ſuch as She admits to be either Mini- 
ſters or Church Governors within her Community. 


XLV. But then it will be aſked (eſpecially con- | 


ſidering the Obſcurity in which ſome Doctrines pro- 
feſſed by divers Churches are involved) what Degree 
of Aſſent is neceſſary [See & XXVIII. ] for the mak- 
ing of ſuch a Profeſſion, as our Chuich, in both the 
Caſes juſt now mentioned, always requires? This 
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was the third difficulty propoſed at the End of XIII. 
to which I come now to give a clear and diſtinct An- 
ſwer. In order whereunto I take it for granted, that 
where no Aſſent is inwardly given, none ought to 
be outwardly profeſſed; and that he who has no man- 
ner of Notion of the Meaning of a Doctrine, cannot 


poſſibly give his Aſſent to it: Upon which I lay down 


this as my firſt Concluſion, vi. That no Man ought ta 


profeſs an Aſjent to any Doctrine, until he has ſome No- 
tion of the Meaning of it, Let us ſuppoſe that the 


1 welve Apoſtles were now alive, and that they 
ſhould propoſe a Doctrine in a Language which I do 
not at all underſtand ; I might indeed in this Cale, 
and I ſhould gent to their Veracity; and belicve that 
whatever Doctrine they ſhould propoſe were moſt 
certainly true; but for me to give a dire? Aſſent to 
the Doctrine itſelf, would be impoſſible. For thus to 
z{flent to a Doctrine, is neither more nor leſs than to 


aci:.owledge the Truth of it And in the very Notion | 


of acknowledging the "I ruth of a Propoſition, fame 
Apprehenſion, at leaſt of the Meaning of it, is of Ne- 
ceiſity implied: And therefore, before I can lawfully 
profeſs my Aſſent to any Doctrine, I muſt in ſome 

Degree underſtand the Senſe and Purport of it. 
XLVI. Whether a Doctrine be true or falſe, there 
are Degrees of Apprehen/ion, even barely with reſpect 
to the Meaning of it. For Example: A Man of a 
clear and good Sight diſtinctly underflands all that you 
ſay about Light and Colours: He, whoſe Eyes have, 
from his Infancy, been very dim, will in proportion 
to his Sight, have a leſs perfect and more confuſed 
Notion of your Diſcourſe: But if a Man has been 
perfectly blind from his Birth, altho' it be impoſſible 
for him, tor want of a proper Faculty, to have an 
immediate or direct Idea of any of the Objects or In- 
ſtruments of Sight; yet by way of Analogy, Simili- 
tude, or Compariſon, he ſo far may have an Appre- 
C 3 | henſion 
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henſion of them, as to be fully convinced that all 
that is ſaid about this Matter, is not a Multitude of 
Words without any Signification at all, but really 
and truly has a Meaning; altho' he neither has nor 
can have any Conception of it, ſave what is begot- 
ten in him by the Means of ſome other of his Senſes, 
repreſenting ſomething unto him that bears ſome 
ſort of proportion to thoſe things, which, for want 
of his having proper Organs, can find no dire En- 
trance or Admittance into his Underſtanding : Of 
which I have given a more ful] Account in the Ap- 
pendix to a Gentleman's Religion: And that there are 
alſo Degrees of Aſſent, with reſpect to the T1uth of a 
Doctrine, in proportion to thoſe both of Apprehen- 
ſion and Proof, I have already ſhewn & XXVIII. 
The ſecond Concluſion then, which I lay down for 
the clearing up of this ſecond Difficulty, is, that as 
the loweſt or weake/t Degree of Aſjent to any Truth is 
' a rational Foundation for the Regulation of my 
Actions in conformity to it (as I have ſhewn 8 
XXVII.) ſo is it ſufficient to warrant my open Pra- 
Feſſion of it, whenever I am thereunto lawfully required ; 
and that for the like Reaſon as 1 have there given. 

XLVII. Let us then ſuppoſe that the Queſtion were 
put to one of a mean Capacity, whether he believes 
the Reſurrection of the Body! it may be he has but a very 
obſcure Not ion of the Meaning of a Roſurredtion, or what 
that Body is that ſhall ariſe, and of what Parts or 
Particles it ſhall conſiſt. Again, when he conſiders 
the common Objections that have been made againſt 
this Doctrine, and particularly that of one human 
Body's Paſſage, through divers Changes, at laſt into 
the Nouriſhment of another ; perhaps he is not with- 
out ſome Doubt or Heſitation in his Mind, even touch- 
ing the Poſſibility of it. But on the other hand, when 
he calls to mind that the infinite Power of God is 
not to be meaſured by his ſcant Reaſon or Appre- 
8 e henſion, 
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henfion, and remembers how expreſly the Reſurree- 
tion of the Body is afferted in the Holy Scriptures 


(of whoſe Authority we ſuppoſe him to be ſufficiently 
convinced, XVIII.) altho' he is not able altogether 
to clear up that Miſt of Doubt and Obſcu:ity which 


had taken Poſſetion of his Mind, yet finding the Ar- 
guments for a Reſurrection to have a greater In- 
fluence upon him than the Objections which are 
brought againſt it, his Aſſent inc:ines that way 
(altho', after all, perhaps it is but weakly and faint- 


1y} and for this Reaſon I ſay that ſuch a Man, upon 
all proper Occaſions, may and ought to make an 


open Profeſſion of this, as well as of any other Arti- 
cle of the Chriſtian Faith. But you will fay, is fuch 
a weak and faint Aſſent as this ſufficient to warrant a 
Man's ſaying, All this I Hedfaſtly believe, which is the 
Form of Profeſſion that the Church requires? I an- 
ſwer, that Stedfa/ineſs of Belief does not conſiſt in 


the Strength of that ſpeculative Aſſent which a Man 
gives to any Doctrine (which, properly ſpeaking, 


is not within his Power & XXII.) but altogether in 


that F:irmneſsof Purpoſe and Reſolution, which he forms 


within himſelf, of leading his Life in Conformity to 
it, Let us ſuppoſe (for Example) that a Man is not 
free from ſome Doubts even concerning the Truth 
of Chriſtianity, but yet, at the ſame time, with a 
moſt fixt and f<ttled Purpoſe of Heart, leads his 
Life in the very ſame Manner as he would and ought 
to do, if his Perſuaſion concerning its Truth were 


as lively and ſtrong as any Man is or can be capable 


of entertaining; ſuch a Man as this, notwithſtand- 
ing his Doubts in Speculation, yet in the practical Senſe 
of the Expreſiion, is a Hñůed/aſt Believer, and holds faſt 


the Profeſfi:n of his Faith without wavering, Heb. x. 
23. For true ſaving Faith is not to be meaſured by 
its intrinſick Firmneſs (which, properly ſpeaking, 
Is rather a Comfort or a Reward than a. Duty) but al- 
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together by its Fruitfulneſs in holy Deſires and good 


Works: Nor is this only agreeable to the main Te- 
nour and Purport of the New Te/tamert, but to the 
cleareſt and plaineſt Reaſon alſo ; which abundantly 
aſſures us, that a wiſe and good God will never re- 
quire that, as a Condition of Salvation en cur Part 
to be perſar med, which molt manifeſtly is beyond the 
Verge of our Power. N 


XLVIH. As far as a Man is at Liberty to make 


Profeſſion of his Faith and Religion in Words of his 


ewn chooſing, he ought always to expreſs his Thoughts, 
in the clearęſi and moſt determinate Manner that. he 
can. For no other Reaſon can be imagined, why a 
Man ſhould make Choice of ſuch Expreſſions as are 
doubtful, rather than thoſe that are plain; except it 
be that he defires (by ſome at leatt), to be under- 


ſtood after a different Manner from what he pri- 


vately means within himſelf; which fort of Collu- 


ſion or Diſimulation, as it is not cafily juſtifiable 


in any Caſe whatſoever, ſo in Matters of Religion 
is it altogether wicked and abominable. But where a 
certain Form of Words, containing one or more Doc- 
trines of Religion, is already ſettled and eſtabliſhed, 
and a Man is required, out of Peace and Unity, or 


in Obedience to lawful Authority, to profeſs his Af- 


ſent thereunto, and that without impoſing upon, or 
requiring from him any Manner of Comment or Ex- 
plication ; if there be no Sentence or Expreſſion in 


that Form, but what is fairly capable of ſuch an In- 


terpretation as is in itſelf true, 1 fee no Reaſon why 
any honeſt Man, having this Apprehenſion of the | 


Matter, may not ſubſcribe or profeſs his Aſſent to 


it ; provided, that if at any Time he be lawfully call- 
ed upon to explain the Manner, in which he under- 
ſtands what he has thus ſubſcribed or given his Af- 
ſent unto, he do it clearly and explicitly, and, as 
much as lies in his Power, without any Ambiguity 
| | N or 
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or Obſcurity. For if the Words of ſuch a Form are 
doubtful, why muſt I be obliged to underſtand them 
in ſuch a Senſe as contains falſe Doctrine, if they 
are fairly reconcileable to that which is true? Or if 


they are very general or of great Latitude, what Ne- 


ceſſity is there why I ſhould refrain or limit them at 
all, ſince the Authority which impoſed them, has not 
thought fit either to give or require any Explication 
or Limitation of them, beyond what is contained in 


the Words themſelves? And in order to leſſen the 
Number of unneceſſary Controverſies in the Chriſtian 


World, I wiſh it were ſeriouſly laid to heart, #:7/, 
That very often the Diſpute is not, What has God 
commanded us te believe or do (which yet is all that 
is neceſſary to Salvation, S IV.) but only is this par- 
ticular Doctrine true or not? The Determination 
whereof may be of very little or no Concern perhaps 
to any Man, who by his Religion aims at nothing 

but the Favour of God and everlaſting Happineſs. 
Nor, Secondly, Whether ſuch or ſuch a Doctrine, as 
it is nakedly delivered by the Church, but as it is clothed 
with this or that Interpretation, Limitation, or Ex- 
tenſion, be true? And yet if, for Peace ſake, or in 
Obedience to Authority, I profeſs my Aﬀent to any 
Doctrine of the Church; as l ought thereby to mean 
all that the Church has expreſſed, ſo is it moſt un- 
reaſonable to expect any more from me. For if the 


Church had required more, why ſhould the not plain- 


ly tell me ſof And-where ſhe has made no Declaration 
ot her Meaning, how is it poſſible for me to know it ? 


You will ſay perhaps that the Senſe of the Generality 


of Men, eminent for Learning and Knowledge in eve- 
ry Church, is to be looked upon as the Senſe of the 
Church itſelf: But beſides that, there is a great Dif- 
ference between the Senſe even of every particular 


Man apart, ar in his private Capacity, and that of the 


whole Society collectively, either in itſelf, or by its 
| | OS. I. = | 
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legal Repreſentatives; and that, in the Midſt of thoſe 
various Explicationsof ſpeculative Doctrines, which 
often are advanced by learned Men even of the ſame 
Church, it is not eaſy (eſpecially for a Man of little 
Learning) to determine what, in controverted Points, 
is the Senſe of the Generality of ſuch eminent Men; 
it is ſufficient to me that the Church does not require 
my Aſſent to this ſame Senſe, in Caſe I were able to” 
find it out and determine it (for if ſhe had required 
any ſuch Thing, ſhe ought to have ſaid ſo, which ſne 
has not done) but only to thoſe particular Dorines 
which ſhe has-expreſly eſtabliſhed, and that in the 
very ſame (and none other) Words as ſhe has de- 
livered them, however general or comprehenſive they 
may appear to be. And if the Reader will but duly 
conſider this, and, at the fame time, take Notice of the 
Account which [YHXXXV.] I have given of the 
Word Per/5n; and alſo remember that the Word 
Neceſſary very often imports not an abſolute and in- 
diſpenſable Neceſſity, but only denotes that ſuch a 
Thing is a | Duty, and that the AF of Ant can be 
no farther a Duty than as I have explained i:[XLI.] 
as alſo that theſe Expreſſions ſ to keep the Faith whole 
and undefiled, and to believe 3 do carry no 
more in them than what [SX LVII. ] I have ſhewn 
to be the Meaning of fedfa/tly to believe; if I ſay 
he ſufficiently conſiders all this, and has a greater 
Love for Peace and Unity than for Diſputation and 
Contention, he will make no Difficulty of Subſcrib- 
ing or ſaying Amen to that Creed which commonly 
goes under the Name of St. Athanaſius: And as 
for our Thirty Nine 4 ticles, let every Sentence in 
them be taken in that CGeneral:ty and Latitude, with 
which they who compoſed them were content (for 


Note, That what in the Athanaſian Creed eve tranſlate, Before 
21 Things it is neceſſary, in tbe Greek is pi Taviay yen. 
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the Satisfaction of oppoſite contending Parties to 
expreſs themſelves; and I may ſafely challenge any 
Man to find a falſe Propoſition in any one of them : 
Nor therefore can I fee the leaſt Reaſon, why any 
Man, who is rightly informed, and of a peaceable 
Temper, ſhould refuſe, by his Subſcription, to give 
ſuch an Aﬀent to them, as our Church requires 
from all who are admitted to Holy Orders, 


«TEND: 


OR the more ſatisfactory clearing up of what 
I have ſaid touching St. Athanaſius's Creed, I 
think it not improper to give the Reader the follow- 


ing Paraphraſe of it, in which I have retained all the 


Words of the Creed itſelf, and have therewith in- 
terwoven ſuch Things as (in my Apprehenſion) are 
either preſuppoſed by, contained or implied in, or 


evidently conſiſtent with it; and neceſſary or uſeful, 


in order to the clear and full underſtanding of it, I 
mean as far as we are capable, and the Belief of it 
is required either by God or any Chriſtian Church. 


The PARAPHRAS E. 


How far God (whoſe Authority has no Limits 


but thoſe of his own Attributes) has reſerved to him- 
ſelf a Power either of barely pardoning (that is 10 
ſay, not puniſhing) ſuch Ignorance and Errors as 

are altogether (or in a great Meaſure) involuntary, 
or of rewarding the ſincere Endeavours of thoſe 
who diligently feek after Truth, and yet miſs of 
it, is none of my Intention at preſent to give my 
Thoughts: But whereas in his infinite Wiſdom he 
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has thought fit in his Goſpel to reveal and make 
known unto us a ſure and certain Way to eternal 
Salvation; N hoſoever, according to this Way or 
Method thus made known unto us, will be eter- 
nally ſaved, in the firſt Place, and re all 
other Things it is incumbent on him and zeceſſary 
| that he ſo embrace and hold that Faith which was 
once delivered unto the Saints, Jude iii. which 
we commonly call the Catholick or univerſal Faith 
(becauſe it was every where univerſally preached 
and taught to all Chriſtian Churches) as that it may 
be a ſufficient Foundation for the Performance of 
all thoſe Duties, which God, by the ſame Goſpel, 
requires from him. . 3 

Which Faith except every one, to whom it is ſuffi- 
ciently propoſed or preached, do, according to his 
Capacity, embrace, and alſo keep whole and unde- 
filed, without knowingly or carelefly giving way 
to any Doctrines or Practices that are contrary to, 
or deſtructive of it, he is guilty of great Sin, and (if 
he does not timely repent) without Doubt he ſhall 
be condemned by God, and peri everiaſtingly. _ 

And whereas no Doctrine is more plainly 
taught in the Goſpel (as well as in the Law and 
the Prophets) than that there is but one God 
alone, and yet ſuch Things are as plainly ſaid of 
the Father, the Son (or Word, as he is alſo called) 
and the Holy Ghoſt, as cannot agree to any but 
God only; I am perſuaded that the fundamental 
Principle of the Catholick Faith is this, that we ſo 
believe theſe Things, as that they may have a due 
Influence on our Practice; and as by our bein 
Chriſtians we dedicate ourſelves to the Service o 
the Father, the Son, and the Holy Ghoſt ; ſo ſhould 
we accordingly worſhip one God in Trinity, and this 
Trinity in Unity, | 


Neither 


65 61 ) % 
| Neither confounding the Notion which we have 
of the Father, the Son, and the Holy Ghoſt, as if 
there were no real Diſtinction between them, 


whom ſo often we find to be ſpoken of in Holy 


Scripture in the very ſame Language as we always 
| ſpeak of Three diſtinct Perſons; nor yet dividing in 


our Thoughts that Unity which we are taught to 


be in God, ſo as to apprehend or imagine that in 
_ the Divine Nature there is or can be more than one 


1 Subſiance or Spirit. 


For although it is impoſſible for the limited Capa- 
city of Man to have full and adequate Notions of 
the Things belonging unto God, which we know 
only in Part, 1 Cor. xiii. q. or clear and plain ones 
of what we only ſee as through a Glaſs darkly, 
D. 12, or in a Riddle (Marg) yet that there is not 
only a nominal, but a real Diſtinction between the 
Father, the Son, and the Holy Ghoſt, is made as 


plain as well may be from the frequent Expreflions 


of the Holy Scripture, which I have juſt now hint- 
ed, wherein theſe Three are ſo often ſpoken of in 
the very ſame Manner as we always ſpeak of Three 
diſtinct Perſons; and therefore, becauſe I cannot 
find more proper Words to expreſs my Thoughts of 
this Diſtinction (nor can any Words, | think, fully 
expreſs it as it is in itfelf) I chooſe to do it as well 
as I can by ſaying, that there is one Perſon of the 
Father, another of the Son, and another of the 
Holy Ghoſt. But I do not hereby mean that the 
Father, Son, and Holy Ghoſt are Three Perſons 


after the ſame Manner as Three Men or Three 


Angels are Three Perſons ; all that I intend is to ac- 
knowledge and profeſs that real Diſtinction which I 
believe to be between them, which comes nearer 


to that of Three Human or Angelical Perſons (ac- 


O 


cording to the aforeſaid Expreſſions of Scripture) 
than 
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than any other Repreſentation that I can make, or 
that I'find to be made of it; and however imper- 


fect (for Want of ſufficient Capacity or Information) 


my Apprehenſion of this Diſtinction may be, yet 
if I ſo believe it, as in Conſequence thereof to wor- 
ſhip one GOD in Trinity, and this Trinity (to whom 


by my Baptiſm I have dedicated myſelf) in Unity, 
my Faith in this Point is ſufficient to my everlaſting 


Salvation, 

But whilſt I am thus ſetting forth, as well as 
I am able, this Trinity of Perſons, I think it 
neceſſary to profeſs, that all this is to be under- 


| ſtood in ſuch a Manner (and none other) as to be 


perfectly and fully conſiſtent with the Unity of 


God; for there neither is nor can be more than one 


God; and therefore I alſo expreſly ſay, as I truly 
believe, that e Divine Nature, or Godhead of the 
Father, of the Son, and of the Holy Ghoft is all 
cne and the very ſame, and conſequently the Glory 


equal and the Majeſty co-cternal, 


If any one ſhall demand how- this can be? Or 


what Poſſibility is there, that one and the ſame Be- 
ing ſhould yet be Three? I can only ſay, that 


when God ſha]] be pleaſed to enlarge my Facul- 
ties (as he certainly will do if I arrive to the Life 
of the Bleſſed in the World to come) when my 
preſent Knowledge, which is but in Part, ſhall be 
done away, and that which is perfect ſhall come 
in its Room, 1 Cor. xiii. 10. when I ſhall be bleſſed 
with ſeeing God as he is, I Jou lit. 2, or Face to 
Face, and knowing him in fome Manner as I 
am alſo known of him, 1 Cor. x111.+12. then ſhall 
my Faith be turned into Knowledge, and what J 


now only believe upon the bare "Teſtimony of 


God's Word, I ſhall then have a clear and diſtinct 
Apprehenſion of; but in the mean Time for me to 


take upon me to offer any Explication of this Myſ- 
5 | tery, 
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ſtery, whereby to make it as clear in itſelf to the 
Reaſon and Underſtanding of Man, as it is, or ought 
to be, in its Credibility to his Faith upon the Au- 
thority of God, would be much the ſame as if a 
Man who never had Eyes, and yet believes ſome- 
thing of Light and Colours from the many Diſ- 
courſes and analogical Repreſentations which he has 
had of them from his honeſt Neighbours, ſhould 
take upon him to write a Diſcourſe of Opticks. 

And as the ſame Demand may perhaps ſeveral Times 
be made upon Occaſion of what I am farther 
about to ſay, touching the Profeſſion of my Faith, 
ſo Il defire that (once for all) the Anſwer which 1 
have now given may be ſuppoſed to be returned to 
it: My Deſign is only to declare what J believe, 
either upon the expreſs Teſtimony of Holy Scrip- 
ture, or ſuch evident Conſequences from it, as I 
think no conſidering Man can avoid; but to ex- 
plain any thing that is no Object either of my 
Senſe or Reaſon, but of my Faith only, and 
which God has not thought fit as yet to explain 
to me; as it is no Part of my Undertaking, ſo 


would it be an Attempt altogether as fruitleſs, 


as every one muſt on it would be preſump- 
tuous. > | | 

| However, from the Doctrine of a Trinity in the 
Unity of God, thus ſtated from the Holy Scriptures, 


there are certain Conſequences, which tho? I am not 


able to explain any more than I am the Doctrine 
itſelf; yet finding them ſo evidently to follow, and 
divers, if not ail of them, to be plainly contained in 
the Holy Scriptures, I am ready to embrace and 
profeſs them, not only becauſe I believe them to 
be true, but alſo that I would willingly give Sa- 
tisfaction to all Chriſtians, that under a general 
Confeſſion of a Trinity and Unity in God, I do 
not ſecretly harbour any Explication that is really 

_ deſtructive 
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deftruQive of the Doctrine which outwardly and i in 
Words I pretend to believe. 

For Example, One and the very ſame Divine 
Nature, Subſtance, or Godhead, being common 
to the three Perſons, we muſt of Neceſlity ſay, that 

45 as the Father is, fuch i is the Son, and Juch i is the 
oly Ghoſt. 

T hat the Father is  uncreate, the Son uncreate, and 
the Holy Ghoſt uncreate. | 
That the Father is incomprehenſible, the Son incom- 

prehenſible, and the Holy Ghojt incomprehenſible. 

And that zhe Father is eternal, the Son tternal, and 
the Holy Ghoſt eternal. | 

But ſtill becauſe the Divine Nature is but one 
and the ſame, we muſt with the like Neceſſity add, 
And yet they are not three Eternals, but one Eternal. 
By which way of ſpeaking we do not deny but that 
they are three Eternal Perſons (ſtill underſtanding 
the Word Perſon in the Senſe I have but now given 
it) only we ſay and mean that they are not three 

Eternal Gods, but one only. 

As alſo it is in the ſame manner to o be underſtood 
when we farther ſay, that there are not three Incom- 
prebenſibles, nor three Uncreated, but one Uncreated, 
and one Incomprehenſible. 

So likewiſe our Confeſſion is to be interpreted, 
when we ſay, the Father is Almighty, the Son Al- 
mighty, and the Holy Ghoſt Almighty. 

And yet they are not three Almighties, but one Al- 

mighty. 

For fo we words ſay, that the Father is Ged, the 
Son is God, and the Holy Ghoſi is God; becauſe one 

and the ſame Godhead or Divine Nature is common 

to the three Perſons : 

And yet that they are not three Gods, but one Cod; 
becauſe we moſt firmly believe that the Divine Na- 

ture neither i. is nor can be more than One. TY 

| | n 
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And fo likewiſe for the ſame Reaſon we ſay, 
that the Father is Lord, the Son Lord, and the Holy 
GH Lord. | g 
And yet that they are not three Lords, but one 
Lord. | 5 

For like as we are compelled by the Chriſtian Ve- 
rity, contained in the Holy Scriptures, to acknotw= 
ledge every Perſon by himſelf to be God and Lord; 

| becauſe we there find the Father, the Son, and the 
Holy Ghoſt, to be after that Manner diſtinctly 
ſpoken of; SE | 
So are we forbidden in the Cathalick Religion, in 
the ſame Scriptures compriſed, te ſay there be three 
Gods or three Lords; becauſe they ſo often expreſly 
tell us that there is but one. | 

Farthermore, when alſo we ſpeak of each of 
theſe Perſons ſeverally, and as they are diſtin- 
guiſhed one from the other, becauſe the Matter 
is far above our Underſtanding, we think our- 
ſelves ſtill in like Manner obliged either to uſe 
the very Words of Scripture, or ſuch as are ex- 
actly agreeable to the Tenour thereof, without 
taking upon us any farther to explain the things 
themſelves, than what the Scripture has already 


Þd 


done for us. | | 

Of the Father then, as a diſtinct Perſon, we 
ſay, that he ig made of none, neither created nor be- 
gotten, : = 

Of the Son we ſay, that he is the Son of the Fa- 
ther alone, not made, nor created, but begotten, 

And of the Holy Gh/t we ſay, that he is the 
Spirit of the Father, and of the Son, neither made, nor 
created, nor begotten, but proceeding, 

Theſe Expreſſions I fay we make uſe of, be- 
cauſe we find them exactly agreeable to Scrip- 
ture, and the Repreſentation that there is made 
of the Divine Oeconomy, (if I may ſo ſpeak) with- 

| | Out 
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out pretending to explain the exact Meaning of 
the Words [ Begotten and Proceeding] or aſſigning 
the Difference between them, as upon this Occa- 
ſion they are uſed; but altogether content with 
that Analogy which God has thus been pleaſed to 
ſignify that there is between the (to us) incompre- 
henſible things of himſelf, and thoſe of human 
kind with which we are familiarly acquainted, 

As then we are careful to maintain and aſſert 
the Unity of the Divine Nature or Subſtance, /o 
do we think it our Duty alſo to profeſs our Be- 
lief of the Number and Diſtinction of Perſons 
which the Scripture ſufficiently teaches us to be in 
the Godhead; it appearing moſt evidently from 
the Word of God, that in this Unity of Nature, 
Subſtance, or Eſſence, there is one Father, not 
three Fathers; one Son, not three Sons; one Holy 
Ghoſt, not three Holy Ghoſts; that is to ſay, three 
Perſons, and neither more nor leſs, according to 
the Explication already given of the Word [Per- 
-ſon.] | | | . 
And ſince the Divine Nature, or Subſtance, is 
one and the ſame, and common to each and every 
of the three Perſons; it muſt neceſſarily follow 
with reſpect thereunto, that in this Trinity none 
i afore or after another, none is greater or leſs than 
another. 5 | | . 

But the whole three Perſons are co-eternal together 
and co equal. LES: | 

So that in all things, as is herein aforeſaid and ex- 
preſſed, the Unity of God in the Trinity of Perſons, 
and the Trinity of Perſons in the Unity of the God- 


head is to be worſhipped. And this is the Funda- } 


-mental Principle of the Catholic Faith, into which 


-all Chriſtians are by Chriſt himſelf commanded to 


be baptized, Mat. xxviii. 19 55 
1 But 


( 

But ſome perhaps will ſay, that they are wil- 
ling to confeſs their Faith in the Words of Scrip- 
ture, but not in any others that are of human 
Contrivance. I anſwer, that our Faith does not 
cConſiſt in this or that Form of Words, but in the 
Belief of the Things themſelves that God has made 
known. And if any Eccleſiaſtical or Scholaſtick 
Words, that have been made uſe of to expreſs our 
Faith, may perhaps to ſome ſeem doubtful or not 
ſufficiently proper, ſuch Words are always to be 
underſtood and interpreted in compliance with 
the Scripture, which is the Rule of our Faith, and 
not the Scripture in compliance with their ſuppoſ- 
ed Meaning. Good Chriſtians may poſſibly differ 
about Forms of Expreſſion; but fince to worſhip 
one God in Trinity, and the Trinity in Unity, is 
the fundamental Principle of the Catholic Faith 
(as has been already ſaid) it follows, that be there- 
fire that will do all that is ordinarily neceſſary to 
be ſaved in that only ſure and ceitain Way, which 
God has revealed and made known, muf? thus think 
„F the Trinity, whatever Words he may happen to 
make uſe of for the more clear and better expreſ- 
ſing of his Thoughts, But ſince thoſe Words 
which the Chriſtian Church has ſo long made 
uſe of to expreſs their Belief of this Myſtery, 
being underſtood according to that analogy which 
the Holy Scripture often repreſents to be between 
ſpiritual and ſenſible things, are ſo fairly agreeable 
to the Words and Exprefiions of the Scrip:ure it- 
ſelf; it would, I think, be an Argument of an un- 
quiet and unpeaceable Temper in me, ſhould I ob- 
ſtinately reject thoſe Words for no other Reaſon, 
but only becauſe in their primary and literal Senſe 
they do not agree unto the things they are made 
uſe of to expreſs. If we mult never ſpeak of God 
but in ſuch Terms as in the moſt ſtrict — 

„ litera 
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| literal Senſe do agree unto him, for aught that 


] can find, we muſt for ever be filent about him, 
and neither demonſtrate his Being, nor declare 
his Attributes, nor even ſet forth his Praiſes. But 
if all that we can poſſibly ſay of him, his Attri- 


butes, and Actions, muſt of Neceſſity be expreſſed 
not in literal but analogical Terms (as I think is 


ſufficiently to be gathered from what I have ſaid in 
the foregoing Diſcourſe, & XXXIV, Sc.) what 
imaginable Reaſon can be given, why any Man 
ſhould obſlinately reje& ſuch ſort of Terms when 
we come to ſpeak of that Trinity, which the 


_ Scripture fo evidently repreſents to be in the Unity 


of the Godhead ? | 

Furthermore, it is, in like manner, neceſſary to 
everla/iing Salvation (I mean in that ordinary Way 
and Method which God has ſettled and eſtabliſh- 
ed under the Goſpel) that he who thus believes 
the Trinity of Perſons in the Unity of the Divine 
Nature, as is above ſet forth, do alſo believe right- 
ly that the ſecond Perſon in this Holy Trinity 


4 (who is called the Son or the Word) did, in the 


Fulneſs of Time, take human Nature upon him, 
and become Man for our Sake; which we com 
monly call the Doctrine of the /ncarnation of our 
Lord Feſus Chriſt. „ 

For altho' our weak and dark Reaſon is not 
able to explain or comprehend how or after what 
Manner the Divine and Human Nature are con- 
Joined together in one Perſon, any more than how 
three Perſons can be united in the ſame Divine 
Nature; yet that the thing is really ſo, is ſo evi- 
dently to be collected from a great many Paſſages 


of Holy Scripture, which give this Account of him, 
that we cannot but acknowledge that the right Faith 


is, that we believe and confeſs that our Lord Feſus 
Chriſi, the Son of God, is God and Man, 


Being 
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Being the Second Perſon of the Holy Trinity, 


he is GOD of the Subſtance of the Father (with whom 
he is by Nature one) begotten before the Worlds from 
all Eternity; and having been miraculouſly con- 


ceived and born of a pure Virgin, we therefore ſay . 
that he is an of the Subſtance of his Mother, born 


in the World. 

And the Divine and Human Nature being both 
complete in him, we therefore farther expreſs our 
Meaning by ſaying, that he is perfect God and per- 


8 felt Man, of a reaſonable Soul and Human Fleſh ſub- 


NJifiing, | =. 
That he is equal to the Father as touching his 
Godhead, and inferior to the Father as touching his 
Manhood. 


Ibo although he be really and truly both God and 
Man, yet, finding him always ſpoken of in Scrip- 


ture in the ſame Manner as we uſually ſpeak of one 


ſingle Perſon, we muſt of neceſſity ſay, that he is 


not two, but one Chriſt. 1 
And though we are not able _ to explain 
the Manner of the Unity of the Two Natures 


in Chriſt, as being altogether above our Com- 
prehenſion; 1 to prevent all Miſapprehenſi- 


ons of our Meaning herein, we ſay that Chriſt 
is One, not by any Converſion of the Godhead into 
Fl:h (which we take to be a Thing in itſelf im- 


poſſible) but by taking of the Manhood, which 


is by Nature finite, inte God, who is a Being 
Infinite, | 5 z 

And this {till to be underſtood without ſuppo- 
ſing any Mixture of the Divine and Human Sub- 
ſtance (ſuch as, for Example, there is between 
Two different Liquors when they are put to- 
gether in one Veſſel) for however God and Man 


are joined in Chriſt, yet ſtill the Divine and 


Human Nature in him remain diſtin, though not 
ſeparate 
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we ſay that Chriſt is One altogether, not by Con- 


1 4 | | 

or (to illuſtrate this Matter a little, as far as 
we are Capable) as the reaſonable Soul or Spirit, 
and Human Fleſb or Body is, and makes but 

one Man, in whom ſtill the Spirit and Body 
however cloſely joined together, do yet truly re- 


Man, without any Alteration in either Nature or 


| Subſtance, is, and conſtitutes but one Perſon in 


Chriſt. 


And this is he who ſuffered for our Salvation, de- 
ſcended into Hell, and roſe again the third Day from 


the Dead. 


He aſcended into Heaven, he ſitteth on the Right 
Hand of the Father God Almighty, frcm whence he 


ſhall come to judge the Duick and the Dead, 


At whoſe Coming all Men ſhall riſe again with h 
their Bodies, and fhall give Account for their own 


Forks. Ft; 550 26 
And they that have done Good (that is to ſay, 
have ſincerely performed what God by the Goſ- 


pel requires from us) all go into Life everlaſl- 


ing; and they that have done Evil (that is to ſay, 


have lived wickedly, and not made their Peace with 


God by a timely Repentance) ſhall go into everlaſt- 
ing Puniſhment, which, for the Dreadfulneſs of it, 


is in Scripture repreſented by the Appellation of 


Fire. | 
This Doctrine which I have now been ſetting 
forth, is, for Subſtance, the main and fundamen- 
tal Part of the Catholic Faith; however, poſſi- 


ble it is, that they who agree in one and the 


| ſame true Belief, may yet {as I have already ſaid) 
EE: - ſometimes 


' ſeparate one from the other; for which Reaſon 


fuſion of the Divine and Human SulJance, but by 
the Conjunction of God and Man in Unity of 


tain. their ſeveral and diſtin Natures; fo God and 
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ſometimes differ about the Words or Terms 
wherein they make Profeſſion of it. If indeed a 
Man wants Capacity to underſtand theſe things, 
or ſufficient Information about them, ſo that 
this Error or Ignorance is not thro* any Fault 
of his own, I paſs no Judgment upon him, but 
leave him to ſtand or fall to his own Maſter; 
but as for thoſe who have ſufficient Capacity, 
but yet will not hearken to what is propos'd to 
them in the Name and by the Authority of God, 
or reject any Doctrine that he has made known, 
becauſe it cannot be directly explain'd by, or 
prov'd from the Principles of Reaſon ; or if on 
any other Account a Man's want of Belief is. 
thro' his own Neglect or Fault; with reſpect 
toe ſuch a Man as this, I ſay that this is that 
Faith, which except a Man receive when it is 
ſufficiently propos d to him, and believe ſo faith-. 
fully, as ſincerely and conſcientiouſly to perform 
the Duties that are grounded upon it, he cannot 
be eternaily ſaved, | | | 
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Duties. Price 44. or 3s. per Dozen. 8 
IV. Catholick Chriſtianity, or an Eſſay towards leſ- 
ſening the Number of Controverſies among Chriſtians. 
The Second Edition. Price 6d. or 55. per Dozen. 
V. A Perſuaſive to the Study of the Holy Scrip- | 
tares, in a Letter to a ſober Gentieman of tie Chuich 
of Rome, Price 64. or 55. per. Dozen. 


Theſe five by the moſt Reverend Dr. Eduard Synge, 
Lord Archbiſhop of Tuam in Ireland. 


A Compendious View of the Religion of Nature 
Delineated, Being an Abridgment of Mr. Wozlaflen's 
Treatiſe under that Title. To which is added, An 
Appendix concerning the Chriſtian Religion. | 

Non fordidus autor nature, VEerique. Horar. 
— e ſumma /equar faſtigia rerum. ViRG, 
The Second Edition. Price 25. 
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